N

- what will become of you?”
“students]:

DINEI MAMONOS BISHLOSHAH

SR nioyy 11 Hea — penalty judgments would have been
abolished among Jewish people.t)
The Gemara explains what R’ Yehudah ben Bava did:

br by Ty nywy by s oo oyaw — For one time
the evil empire, i.e. the Romans, enacted the following oppres-
sive decrees against the Jewish people: 111 miva sy —
Anyone who confers ordination would be killed, o by
177 — and anyone who aceepts ordination would be kilied,
249rR A3 Paniow 1 — and any town in which ordination is
conferred would be destroyed, 1py? 173 Papiow manm —
and the techum boundaries of a town'® within which ordina-
tion was conferred would be eradicated.® 12 rrum nipy nmp
x33 — What did Yehudah ben Bava do? > ya 1b awm 7on
NIW NN AW PR NIV Ny w11y ovh ory — He went
and sat between two Jarge mountains, and between two large
cities, and between their two Sabbath fechum boundaries,™
oyewy Ry 13 — between Usha and Shifarum,
onpy menn— and he ordained five elders there, 17 1K) —
And these are they: 191 *) 1iynw ) T ) R 19
ymw 12 NY?% — R’ Meir and R’ Yehudah and R’ Shimon and
R’ Yose and R’ Elazar ben Shamua. 3 -1 qx ot RAR 51
— Rav Avya added that R’ Nechemiah was ordained there as
well. 7% 7K 173 DRNN P00 10 — When their enemies
discovered them, [R' Yehudah ben Bava] said to [his stu-
dentsl: 7 w3 — “My sons, run!” 3% 1R ~ [The
students] said to him: by xan m w7 — “Our teacher,
177 “mx — He responded to [his
TIPNT 77 PRY 1383 mpanh Ypm g - ¢ am
placed before [my enemies] like a rock that cannot be
turned,” i.e. T will not turn and flee from them.® 1y — Tt was
said:  bym2 by nixayd nikp why i owynw 1y own m RS
17322 1mrpy1 — [The soldiers] did not leave {the spot] where
they found R’ Yehudah ben Bava until they had driven through
him three hundred iron spears and made him like a sieve.
This incidenit refutes the earlier Baraisa’s contention that ordina-
tion must be conferred by three, for R’ Yehudah ben Bava
ordained his students himself, — 7 —
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The Gemara answers:

ATIND MO WK K33 13 1Pm 127 — There were in fact two

others. with R’ Yehudah ben Bava when he ordained the

students. X33 12 7T 1277 7inn mwn wh 2w kYT W -

And the reason that they were not mentioned wae out of

respect for R’ Yehudah ben Bava.'s!

The Gemara digresses to question the accuracy of the above
incident: ‘
3R K23 13 T M Rn 127~ Now, did R’ Yehudah ben
Bava ordain R’ Meir, as the above story suggests? -y ®m
JAI7# Y27 2K TP 12 92 127 — But Rabbah bar bar Chanah said
in the name of R’ Yochanan: ™ tapu x5 2y 139 aping b
Y K9 19K Ry — Anyone who says that R’ Meir was not
ordained by R’ Akiva is simply mistaken. This econtradicts the
story that R’ Yehudah ben Bava ordained him. — ? —

The Gemara angwers:
¥oz1p X9) X3y 1 manp — R’ Akiva indeed ordained [R’ Meir]
but [his eclleagues] did not accept him as an ordained judge.[n
o211 K23 13 T 1 manp — Subsequently, R’ Yehudah ben
Bava ordained him, and he was then accepted.

The Gemara returns to discussing the laws of ordination:
"7 12 ywsm 127 0K — R’ Yehoshua ben Levi said: 1w pie

'y82 nying — Thereisne ordination outside the Land of Israel.

The Gemara explains:
Mo 1w — What does “There is no ordination” mean?
Y% myima 553 niogp vy ey )57 kb — If you say it means
that [a court] cannot adjudicate cases of penalties outside the
Land of Israel at all,® this presents a difficulty, 13n &y — for
we have learned in a Mishnah:™  y121 53 13 nagta prypne
Y% nyna ~ The SANHEDRIN FUNCTIONS BOTH IN THE LAND of
Israel AND OUTSIDE THE LAND of Israel. Why, then, should cases
invelving penalties not be adjudicated outside Eretz Yisrael?
YIR? ¥ jonp kb K9k — Rather, it must mean that we
cannot ordain outside the Land of Tsrael.uo -

R’ Yehoshua ben Levi’s ruling is examined furthey;
rpwin — 1t is obvious what the Jaw is  yx nyna panio

NOTES

1 As stated above, only ordained judges can hear cases invelving
penalties. Had R’ Yehudah ben Bava not gnaranteed the continuation of
ordination, adjudication of such cases would have ceased (Rashi).

2, On the Sabbath, a person may walk approximately two thousand
amos beyond a town’s boundary. The term “fechum houndary” refers to
the 2,000 amah ares extending beyond the town. Thus, the decree stated
that if ordination was conferred in a town, this area surrounding the
town would be destroyed (Maharsha) and the inhabitants of the area
banished (Margaliyos HoYam).

Yad Ramak interprets the decree somewhat differently. He notes that
identifying markers were driven into the ground at the end of a town’s
techum boundary so that people would not mistakenly walk past it on
the Sabbath. According to Yad Ramah, the decree threatened to uproot
these markers.

3. See Ben Yehoyada, who explains why the authorities chose to outlaw
ordination more than any other Jewish ritual and why they imposed
such severe penalties for breaking this law.

4. Yad Ramah renders the aceount as follows. R’ Yehudah ben Bava sat
hetween two large mountains that separated the two thousard-amah
boundaries of two large cities, and ordained his students. He chose to
ordain his students in a mountainous area because the Romans were
incapable of destroying the mountains. Morever, he stayed far from any
town so that the Romans would not destroy the town on his account.-

5. Rather, I will submit to my fate without feeling pain, as a rock feels
o pain (Maharsha).
Several reasons are advanced to explain why R’ Yehudah ben Rava did

hoping that this would defuse their wrath and thus enable his students
to escape (see Rashi printed in Ein Yaakou).

8. Since R’ Yehudah ben Bava was so much greater than his two
colleagues, it was inappropriate to mention them together with him,

There is some question as to whether all three judges conferring
ordination must be ordained themselves or whether it suffices for one.of
the three to be ordained. Ren maintains that our Gemara resolves the
question. In cur Gemara’s case, Ran asserts, R’ Yehudah ben Bava’s
colleagues (who sat on a courf with him to ordain his students) must not
have been crdained, for if they had been, they surely would have been
mentioned together with him. This proves that only one member of an
ordination: panel must be ordained himself. Others reject this proof,
asserting thaf if R’ Yehudah ben Bava was much greater than his two
colleagues, the three would not have beén mentioned together in any
case (see Rambam Hil, Sanhedrin 4:3, Einayim LoMishpat, Chomra
VeChayei and note 15 below).

7. Because of his youth (Rashi; see Margaliyos HeYam and Einayim
LaMishpat).

8. “There is no ordination outside the Land of Tsrael” would then mean:
Ordination is meaningless outside Fretz Yisrael since the privilege of
ordination {(presiding over a case involving penalties) cannot be
exercised there anyway.

9. Makkos Ta. The Mishnah there asserts that a lesser sanhedrin may
preside even over capital cases, not to mention cases involving penalties,
outside of Eretz Yisrael. This proves that ordained judges may
adjudicate penalfy cases anywhere in the world (Yad Ramah).
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The narrative is resumed: ‘ ‘
apw-rETHy My 17w — He sent against }hem {to) Nere
Caesar.®8 Nero set out to attack Jerusalem. *Arp ™3 — Ashel®
approached Jerusalem, oihwhrra o1 xnk b ko kW —
he shot an arrow towards the east, and it fell in Jerusalem.
b2 5oy ROx 27ynY — He shot one towards the west, and it
fell in Jerusalem. 9w 53 KOK DMAWT Nimn yaxb — e
shot an arrow towards each of the four directions of the compass
and [each one] fell in Jerusalem,'®  xpan % K — Thenhe
asked ayoungboy, 7ip108'h pioh — “Tell me your verse” [ie.
the verse you are currently studyingl.t?  mvs qay — [The boy]

recited to him, ¢ 1 Sy may Tn BTRY MPRISRK MONY —~

“Twill take My revenge against Edom through the agency of My
people Israel ete.,”™8 ie. God will ultimately punish Edom® (for
its treatment of the Jewish nation) through the agency of His

people. pK — Hesaid tohimself: b wa ki pha xymp

mnva — The Holy One, Blessed is He, wants to destroy His
House K723 Kytira w1155 191 — and he wants to wipe His
hands clean on that man {myself].2% by — Heran
away and converted to Judaism,™  9uen 129 mpm poyt — and
R’ Meir was descended from him. ' :

" CHAPTER FIVE
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pasian Caesar,? against [the Jewsl. 2w nbn A%y 2y XDx —
[Vespasian] came and besieged [Jerusalem] for three years.
oy xnbn amg 3 vy — There were three wealthy men in
[Jerusalem]: 9w 13 79w — Nakdimon ben Garion,
yiafy X353 121 — Ben Kalba Savua  npan noyry 131 — and Ben
Tzitzis Hakeses,
The Gemara explains these names:

713 12 117171 — Nakdimon ben Gurion was so called  nipaw
jmmya mpn ¥ — because it once happened that the sun
miraculously pierced (nakdeh) the clouds on his behalf.®!
vyt xab3 13 — Ben Kalba Savua was so called  vynan baw
ira% — because anyohe who entered his house  2y7 XN
2%32 — as hungry as a dog (kalba )™ yaip sy xyv — left
satisfied (sovuo). nppx nwwy 13 — Ben Tzitzis Hakeses
was so called ninps 1w by n77a Snyw Touw — because
wherever he walked, his tzitzis trailed behind him on
cushions (keses); he walked only on cushions fashioned from
fine fabric. ¥R 8K — Some say that he was given this name
win YT P2 nbewm inpd gy — because his seat cushion
(heses} was placed among those of the nobles of Home

NOTES

14, [This sentence is very ;:)bscure. It could be translated “he sent

against them Nero Caesar,” or “he sent against them Zo Nero Caesar.””

The first translation is problematic, because ¥ i difficulf to imagine
who the subject of the sentence {“he'”) might be who “sent” the
emperor Nerc. For this reason, the second translation seems more
plausible. The meaning would then be that following Bar Kamtza’s ploy
with the animal, and the rejection of the sacrifice by the Temple
authorities, he — Bar Kamtza — sent a report of the rejection to Nero
in Rome. This report convinced Nero that a rebellion was afoot and he
set ouf toward Jerusalem. . )
There are various other explanations of this phrase. Seder HaDoros
{3829) explains it as follows: Nero Caesar sent [a general] against them.
Yuchasin (s;v. 1Ka M) has a variant text of the Gemara, which reads:

KAy o % vy g, He [Caesar] sent Nero his general against

them.. Ein Yackov has the reading "owg vy vy 1w, Nero Caesar sent
lan army] against them (see also Tzemach David part 2, year 3830,
Maharsha; Mahoram Schif).] '

15. From Maharsha it is apparent that this pronoun signifies Nero
Caesar, According to the.views cited in the second paragraph of the
previous note, the reference is to a Roman general.

16. [Nero made use of these divinations to see whether his campaign
would be successful.]

What message was conveyed by the arrow that was shot in the
direction of Jerusalem? .

Nero was not close enough to the city for the arrow to reach it
naturally. The arrow was amazingly carried by the wind all the way fo
Jerusalem (Maharsha ).

An alternative approach: Nero was afraid that although the Jews had
sinned, God, cut of His love for His people, might interfere with the
natural course of events to save them. Nero therefore shot an arrow
towards Jerusalem to see whether it would keep its course. The fact
that this arrow reached its target and was not diverted by some miracle
signified to Nero that God was not going to intervene on the Jews’
behalf. Then he shot arrows in the other directions. When they
miraculously fell in Jerusalem, Nero divined that, on the contrary, it
was God's will that Jerusalem be destroyed (Anaf Yosef}.

17. Having ascertained that the destruction of Jerusalem had been
decreed by God, Nero now wished to know whether he would be
rewarded for fulfilling God’s will in this matter. Te this end. he asked a

enslavement of the Jewish people in Egypt: Considering that this
slavery had been Divinely ordained — ag God said to Abraham (Genesis
15:13), o a1y) ovvayy, They will enslove them and oppress them — why
were Pharaoh and the Egyptians punished?

The following is a synopsis of some of the approaches to this prob-
lein:

Rambam (Hil. Teshuvah 6:5) explains that God’s deeree did not apply
to any particular individual. Each Epyptian could have chosen noet to
abuse the Jews. Thus, each one who did harm a Jew was deserving of
punishment. ' o

ERomban (Genesis 15:13), though not disputing the premise that an
individual can choose to avoid carrying out a preordained Divine decree,
disagrees with the general approach of Rambam. For, he argues, if God
issues a decree (through a prophet), it is surely meritorious to obey the
decree, and an individual who ignores it transgresses God's will.
Rather, Pharaoh and the Egyptians were punished because they
oppressed the Jews to a greater extent than mandated by the decree.

" Alternatively, one who fulfills such a decree for ulferior motives, rather

than for the sake of Heaven, is deserving of punishment. [Thus, since

* Nero’s reasons for destroying Jerusalem had nothing to do with God’s

wil}, he would have been punished for destroying it.]

Roavad (Hil. Teshuvah ibid.) seems to be of the opinion that onee a
decree has been passed, the individual who was chosen to carry it out is
unable to refrain from deing so. However, God arranges that a decree of
a harmful nature is performed ounly by one who is anyway deserving of
pumishment. {As an alternative, Reaved mentions an approach similar
to that of Ramban.}

21. [According to some opinions, the Gemara refers to Nero Caesar (see
note 14}. Although secular history records Nero Caesar as having died

in office in the year 68 C.E. (fwo years before the destruction of the’

Temple), it is possible that in fact he disappeared and it was merely
assumed that he had died. (Maharsha to Taonis 23a gives a similar
explanation for certain historical accounts of the death of Choni
HaMe'agel; see Schottenstein Edition ibid. note 32).]

22. [From Doros HaRishonim it seems that the reference is to Nero
Caesar, If this is so, it is clear that Nero did not run away and convert
to Judaism until after he dispatched Vespasian.]

23. At that time, Vespasian was not yet the emperor. He is identified




13b! MAVOL SHEHU GAVO’AH
75%1 — AND HE CHANGED HIS MIND, and decided not to divorce
her, @K1 12 XYM — AND AFELLOW RESIDENT OF HIS CITY,
who wished to divoree his own wife, MET HIM, AND SAID: v
MW DW3 RN DY) RYD — YOUR NAME IS THE SAME AS MY NAME
AND YOUR WIFE'S NAME IS THE SAME AS MY WIFE'S NAME, therefore
let me use the bill of divorce that you had written for your wife,
since it contains all the elements that I need,® 13 w3 Yoy —
[THE, BILL OF DIVORCE] IS INVALID for the second husband TO
DIVORCE his wife WITHTT, because a bill of divorce must be written
specifically for the woman who is being divorced with it. Similarly,
shouldn’t the parchment written for one suspected adulteress be
invalid for another, unlike R’ Achai bar Yoshiyah's ruling?®
The Gemara rephies:

xnw v — Now, what comparison is this?!  n3 anp),, DA

23 ~ There in the case of divorce it is written: And he shall.

“write’ unto her®™ — which teaches mpw® a3 12 — that
we require the actual writing of the bill to be specifically for
her.

avn3 ab iy, k37 — Here in the case of a suspected adulteress,
however, it is written: And he shall ‘perform’ unto her®™ —
which teaches only that maw® mmipy 1va — that we require
the performance to be done specifically for her, A7 MY
w1 i — and the ‘performance’ in hey case is erasing the
writing into the water. This erasing must indeed be dome
specifically for the woman who is to drink the water, But the Torah
never mandates that the writing of the parchment be dome
specifically for her.®

Having touched upon R’ Meir’s career as a student, the Gemara
describes the heights to which he eventually rose:
Ky 12 KoK 1 My — R’ Acha bar Chanina said:  yr no}
pYty e Ry m e’ — Itis revealed and known before Him
Who spoke and the world came into being, ie. before God,
Nty MK\ 127 YW 1973 PRY — that there was none in the
generation of R’ Meir like him, i.e. as great as he. x5 o mam
N5 3k wap — Why, then, did they not fix the halachah in
accordance with his view?™  iny7qio by 1iayb vy shy
— Because his colleagues could not fathom the depths of his
reasoning,® DD 17 ¥R NITR KRY YY i Ky — for he
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would assert that something tamei was fahor and make it
seem plausible, 1tm9 15 Hx KPRy MY by — and he would
assert that something fehor was famei and make it seem
plausible.®

W p 1 8% x3n — A Baraisa taught: HIS NAME WAS Not
actually R'MEIR, 12t ™R"11771737 K75 — RATHER, B NEHORAI WAS
HISNAME. 1'NR ‘7 19V K121 T5Y) — THEN WHY WAS HE CALLED
R'MEIR? 73973 DMRONT WY VKR XY — BECAUSE HE WOULD
MAKE THE EYES OF THE SAGES SHINE IN THE LAW.7
This Baraisa continues:

oW IO 17 KK I 1811 D) — AND similarly, NEHORAIWAS
NOT HIS NAME,® RATHER, R’ NECHEMYAH WAS HIS NAME - v3amy
Y 77 13 "YPR 1371 A7 — AND OTHERS SAY - R ELAZAR BEN
ARACH WAS HIS NAME, 'N7177) 9% X')p3 M) — THEN WHY WAS
HE CALLED NEHORAI?  M2Yi12 DY "' W1sW — BECAUSE HE
LIT UP THE EYES OF THE SAGES IN THE LAW,

WWIRME RITIORT KT 12 a6y - Rebbi said: The reason that I
am sharper than my colleagues 7™y en MY Mg -
is that I saw R’ Meir from behind him, ie. I attended his
lectures, if only to be seated behind him where I was unable to
observe his face. 18D KITI0R NI AMERR MM K] — and if 1
had seen him from his front, I would be even sharper,
#RTIRTAK NI PPY D), 20T — as it is written (Usaioh
30:20): And your eyes shall behold your teachers.”

YA 9 75K 112K 7 M — R’ Abahu said in the name of R
Yochanan: inw oymo) qnen % ¥ i tmbn — R Meirhad a
disciple whose name was Sumchus, 137173753 %y pix Y
axem by — who would state for every item of fumah
FINRID TAYY Tyt Dy — forty-eight reasons that it should
be famei, TV 5% 9371 137 Y2 byy — and for every item of
ritual purity he would state 710 MUY MiNY YA —
forty-eight reasons that it should be ritnally pure.

x1n — A Baraisa taught: nm NP Tmbn — THERE WAS A
CONSCIENTIOUS STUDENTIN the academy of YAVNEH  miywna miy
TmYw DWRIT N3 YWD Nk — WHO COULD PURIFY A SHERETZ
WITH ONE HUNDRED FIFTY REASONS. M

NOTES

1. A hill of divorce must state the name of the hushand, wife, their city,
and the divoree formula. Since the names of the second couple are
identical to those of the first, and they are residents of the same city, the
bill of the divoree written by the first husband for his wife is the identical
bill needed by the second hushand to divorce his wife.

2. The comparison has a strong basis. The rule that a bill of divorce he
written specifically for the woman being divorced is derived from the
Torak’s statement (Deut. 24:1) that in order for a husband to divorce his
wife: niT12 790 A7 209), he shall write ‘unto her’ a bill of divorce — that
is, specifically for her. Similarly, the Torah states regarding a sotah’s
procedure (Num. 5:30): nxwy myina-3 g [l #7 vy, and the Kohen
shall perform ‘unto her’ this entire law. Thus, the Gemara reasons that
the words “unto her’ written in regard to a sofah should also be taken to
indicate that the elements of a sofah’s procedure must be made
specifically for her (Rashi).

3. The context of these verses has been explained in note 2.

4. Even those who hold that the limitation and ke shall perform ‘unto
her’ does not refer io the actual writing of the sofeh seroll might still
disqualify using a Torah seroll for this purpose, since the Torah does
indeed mandate Num. 5:23): mowiy nowi1-ng ang), and he shall write
these curses, which can he taken to indicate that the verses must be
written specifically as curses [i.e. for the purpose of the sotah procedure]
(Tos. 3.

K. [See (Gemara 46h.1

he was able to reason to depths that they could not fully comprehend.
Consequently, they were unable to evaluate whether his final line of
reasoning was correct or incorrect (see Rashi).]

7. [The word =Ky means literally: gives light.] Although B’ Meir's
colleagues could not decide which of his reasonings was correct, they
nevertheless benefited greatly from his argumentation, which brought
many aspects of the conflicting positions to light. This assisted them in
arriving at a final decision (see Maharsha).

8. This is not a continuation of the previous passage, but refers rather
to a different Tanna who is generally called R’ Nehorai. 'The Baraisa
ohserves that in his case as well, this was not his original name (Toras
Chaim, see also Seder HaDoros w1 ™ i1-7).

Others, however, explain that this part of the Baraisa also refers to R
Meir, and that his popular appellation evolved through several stages

" (see Anaf Yosef and Rambam’s Introduction to the Mishnah Htowards

the end]).

9. A teacher's facial expressions convey meanings that are not conveyed
in his words alone (see Maharsha ).

10. Tos. initially assume this to mean that his reasoning was so acute that
he could supply one hundred fiffy reasons that a sheretz should not be
famei , were it not that the Torak clearly states that it is (see also Talmid
HoRashba here, and Tos. R* Peretz cited in Shitah to Sanhedrin 176
{printed at end of Chamra VaChayei ]). Rabbeinu Tam, however, rejects
thiainderstanding as untenable. and presents a rather involved explan-




1y vown g Xyqx 0K ~ he is informing us of proper man-
ners. One should not hurry and eat an animal before it is skinned
and dismembered so as not to seem like a glutton™ —  xnnT —
similar to what was taught in a Baraisa:®® mw gx Yany x5
iK"Y Y¥31 — A PERSON SHOULD NOT EAT A GARLIC OR ONION
FROM ITS TOP, 19y RN — ONLY FROM the side of ITS LEAVES
[ie. the bottom]; M2y a1 7 528 OX) — AND IF HE DID EAT
from its top, HE IS considered A GLUTTON.®! 2 Nyh3 —
SIMILARLY, N N33 ivid o8 1w X5 — A PERSON SHOULD
NOT DRINK HIS CUP of winelt! IN ONE SWALLOW; 1] 2] QW XY
17472 — AND IF HE DID DRINK 1t in one swallow, HEIS considered A
GUZZLER.-
The Gemara elaborates on the proper way to drink wine:

3337 up — The Rabbis taught in a Baraisa: na3 o1z npiwn
nns — SOMEONE WHO DRINKS HIS CUP IN ONE SWALLOW 1] ™)1
19013 — ISAGUZZLER; Y1 777 BUW — in TWO swallows, he is
following PROPER MANNERS; M7 00 mySw — in THREE
swallows, he is AMONG THE HAUGHTY.

Having cited one statement of Rami bar Abba at the beginning
of the previous section, the Gemara digresses o cite another of his
statements:

K2 13 ™7 1K) — And Rami bar Abba also said:  yopn k2130
xwyT 73 — Chatzuva™ cuts the legs of the wicked.
K2y 1iman e fywg — The law of young trees® cuts the
legs of butchers who eat meat before skinning and dismember-
ing the animal to ascertain that it isnot a freifah [0 nv13Hyan
— and of those who cohabit with niddahs.® yupn xpmmin
b Sy yimsap? 1wrhan — Turmus®™ cuts the legs of “the
enemies of’ the Jews,Mnxiy — as it states:iOpa wpw,

ninnwynng) — and they served the Baals and the Ashiaros
AR KI9R DR 7Y Yo nK) B8 mYxenw ~ and the gods of
Aram and the gods of Sidon and the gods of Moav b Ny
ropghe wIPE DX 1y a3 — and the gods of the people of
Ammon and the gods of the Philistines. A furmus forces its
owner to bother cooking it seven times, but then becomes sweet.
These Jews “bothered” God to punish them seven times by
worshiping the idols of the seven nations mentioned in the verse;
yet, they did not become sweet by repenting,. -

The Gemara elaborates on the end of the previous verse:(2!
ey 891 AN N, — And they forsook Hashem and they
did not serve Him, 7 o-ng 2ym,, Oy yven — From
the implication of the first clause that states: And they forsook
HasHEM, 113y x5 y1i1 v — do Inot know that they did
not serve Him? w13y x5y, mi> mwnbn ro — So what does
the verse teach when it concludes and they did not serve Him?
11y 137 oy — R’ Elazar explained: 537 1192 WATRT 0K —
The Holy One, Blessed is He, said: n7 ominz oy — Even
like this furmus, DWYD YW inik 1RYiwy ~ which is boiled
seven times, VD mizp3 NI PH2iR) — and then eaten for
dessert, 3 MRPY XY — my children did not make Me. Thus,
God complains about those Jews that worshiped the idols: They
provoked and made My anger burn seven times by worshiping the
seven idols enumerated in the verse as they would cook a furmus.
Yet, after all that, I am still not valuable in their eyes.'!

The Gemara digresses to show a related aspect of the Jews’
nature:
TR 1377 FYR X0 — A Baraisa was faught in R’ Meir's
name: 9777 TR N3N TR Bk — WHY WAS THE TORAH GIVEN

T vy I miwys S — And the Israelites continued to do 1O ISRAEL?  TM¥ JOU 8 — BECAUSE THEY ARE STRONG
that which is evil in the eves of HASHEM, by ny 112y WILLED.RM C
NOTES

1. [Rami bar Abba was teaching good manners.] He was not concerned
‘with the possibility of violating the commandment against eating a
treifuh (Rashi; gee also Tosafos, cited in note 7 below).

9, The Gemara cifes this Baraisa to prove that Tannaim, too, taught
proper manners to provent a person from acting like a ghutton. In the
same way, Rami bar Abba taught that one should not hurry and eat a
slaughtered animal before it is skinned and dismembsred sc as not to
appesr like a glutton (Rashi).

3. By doing so he appears to be a glutton who does not want to wait until
the leaves are taken off before he eats. If he eats from the side where the

leaves grow, he will be forced to remove the leaves before eating the

vegetable (Chidushei HaMeiri; of. Orach Chaim 170:9).

4, This refers to an average-sized person drinking one reviis (8-4 oz.) of
normal wine (Mzshmzh Berurah 170:22, see there regarding other
drinks).

5, Chatzuva is a type of grass whose roots pierce deep down into the
ground without spreading to the sides at all. It is therefore used as a
boundary marker between fields. Joshua used it when he divided Fretz
Yisrael among the Jews, as the Gemara states in Bava Basre (56a).
When the Day of Judgment comes, thieves will be taken to task for not
emulating the chatzuva, which does not encroach a field that is not its
own (Rashi; of. Moharsha).

6. This refers to the mitzvah of n'77y, orlah, in which the Torah requires
that when a tree is planted, its fruits not be used for the first three years.
Rami bar Abba teaches that one should learn patience from this
mitzvah.

7. Rashi. [Now, it is true that Rami bar Abba previcusly taught that ance
an animal has been properly slaughtered it can be presumed o be legally
permitted for consumption. But Rami bar Abba now teaches that if
someone ate the meat before the animal was skinned and the animal was
subsequently found to be a treifak , he is culpable for eating treifah, since
if he had acted with proper manners and not eaten the animal right
away, he would have discovered ibs freifah condition, He is therefore not
considered to be absolutely blameless but guilty of an unintentional

transgression {Tos. above, Ky K K 77; see Koveitz Shiurim ).]

8. Niddeh: A woman from the time she has menstruated until she has
completed her purification process, which concludes with immersion in
a mikveh . Until purification, she is prohibited to have marital relations
with her husband. Someone who does not wait for his wife to immerse
herself before having marital relations did not learn the lesson of
vestraint that can be derived from the mitzvah of orlah.

9, Turmus is a round, bitter-tasting bean. It must be boiled in water
geven times to remove its bitter taste. After this preparation, however,
the furmus becomes sweet and tasty and can be used as & dessert food
{Rashi).

10. This is a euphemistic way of referring o the Jews who worshiped
idols; the Gemara, though, does not want to explicitly state a misfortune
befalling the Jews.

11, Judges 10:6.

12, This follows Maharam Shif’s understanding of the Gemara, based on
a careful reading of Rashi.-

13. Maharshe explains this to mean that they did not even worship God
in eonjunction with their idolatrous pursuits; hence the simile of dessert
food. ’

According to the homiletic interpretation of R’ Elazar, furmus is nsed
as a metaphor for God, as if to say that He was still not valued by the
Jews after having been provoked seven times. In the previous
interpretation of Rami bar Abba, the furmus wasused asa metaphor for
the Jews who did not repent after their seven punishments (see
Maharam Shif; of. Maharshe). [Perhaps, R’ Elazar means to account
for the extra words 1m113¥ X9 by interpreting them ag and they did not

‘make” Him. (The root 712y in Aramaic Is the equivalent of the Hebrew
root mwy.} Thus, he explains that not only did the Jews fail to imitate the
turmus (Rami bar Abba’s exposition), but they did not even “make” God
like the furmus that they failed o imitate.]

14. God therefore gave the Jews the Torah so that through their
constant study of it, it would subdue them and humble their hearts
(Rashi).

!
|
|
|
|
|
i




b

MASTER, WHAT DO YOU SEE?™Y

LIFNEI EIDEIHEN

inh by DwnaT) oven BIRTYY — SOAKED THEM IN WATER AND
PLACED THEM OVER [R’ CHANINA'SI HEART,  inpul xyn x5w s
T — SO THAT HES SOUL WOULD NOT DEPART the body
QUICKLY.P?  ima 1o myngs — [R’ CHANINA'S] DAUGHTER SAID TO
HIM: 93 9% NIX — FATHER! MUST I SEE YOU IN SUCH A
STATEN® ;Y pR — HE ANSWERED HER:  TR9ipd g "20'x
v73% — IF FALONE WERE BEING BURNED, 7 1yp 37913 — IT
WOULD BE A DIFFICULT THING FOR ME. 159} {1 Ry nyay
nay iR — However, NOW THAT I AM BEING BURNED AND THE
TORAH SCROLT IS WITH ME,® 11110 120 94 naiaby Wy v —
HE WHO WILL SEEK retribution FOR this INSGLT OF THE TORAH
SCROLL —  "inby wpdy Mt — FE WILL SEEK retribution also
FOR MY INSULTH®  wybn i ymsx — As the fire raged, v
CHANINA'S] DISCIPLES SAID TO HEM: 1K1 TRE T 3271 —
177 Y08 — HE ANSWERED THEM:
YD iR TR (194131 (1193) — THE BLANK PARCHEMENT IS
BURNING AND THE LETTERS ARE TAKING FLIGHTI*™ g npx gs
wyi [331 v 7' — The disciples urged him: YOU TOO OPEN
YOUR MOUTH, AND THE FIRE WILL ENTER YOUS 177 it — (R0
CHANINA] SAID TO THEM:  7ipdy "n ieny apm — IT 18 BETTER
THAT HE WHO GAVE [THE SOUL; SHOULD TAKE IT — R 73 Six)
taxya — AND that (4 PERSON] NOT INFLICT HARM ON HIMSELF 4
The Baraisa now comes to the climax of the story:

TrReyEn % mK —~ As the fire continued to rage, THE official
Roman EXECUTIONER SAID TO [R' CHANINAL 11371 3% OX 127
N9 — MY MASTER, IF Y INCREASE THE FLAME 5%/ 12D ui
7ab Pyp Y — AND REMOVE THE TUFTS OF WOOL FROM OVERYOUR
HEARTES  Rpnnivn wny 1Mying npy — WILLYOU BRING ME with
you TO THE LIFE OF THE WORLD T0 COME?® 113 i oqpR — R
CHANINA] ANSWERED HIM: YES. 12 y3w1 '5 vawn — The execu-
tioner then said, SWEAR TO ME that you will, and [R' CHANINA]
SWORETOHIM. n57wa N3 1 — IMMEDIATELY, [THE EXECU-
TIONER] INCREASED THE FLAME 127 Sy npy 5y 1yioo Sox —
AND REMOVED THE TUFTS OF WOOL FROM OVER [R' CHANINA'S]
HEART, ~T)Tpa inpwa gy — and [THE LATTER'S] SOUL DE-
PARTED the body QUICKLY. =axn win® o3y yep s¥1 08 — Then
ALSO [THE FXECUTIONER] JUMPED AND FELLINTO THE FIRE, Ty}
myasy i N3 — wheretpon A BEAVENLY VOICE ISSUED FORTH AND
PROCLAIMED: Ry ik 157 Prngimn riaiox B (17110 13 R et
Ra — R’ CHANINA BEN TERADYON AND THE EXECUTIONER HAVE
NOW BEEN READIED FOR THE LIFE OF THE WORLD TO COME.

CHAPTER ONE

AVODAH ZARAH 18a°
The Gemara reports one Tanna’s reaction to the conclusion of
this story:
Sy ¥a1 3y — Rebbi cried and said:  sywa by nyip v
nhx — There is one who acquires his place in the World to Come
in a single moment, as this Roman executioner did, mip v
ey eoa ety — end there is enother who acquires his place
in the World to Come only through several years of spiribual
gtriving or suffering.#"

An epilogue to the tragic story of R’ Chanina ben Teradyon’s
family: )
kR YAaT WIST KIME — Beruria, the wife of R’ Meir,
TR JWTIR 12 K@U T B3 — was another daunghier of R
Chanina ben Teradyon. % mpy — Some time afier her
sister’s punishment was carried out, she said to [her husband]:
xn'n 3 Ko — It is a disgraceful thing for me RnmK ®3NIT
i 9w nawps — that my sister dwells in a tent of prostitutes (a
brothel). Can you do something?  » v 53718 Ypy — (R’ Meir]
thereupon took a farkav® of gold dinar coins  bry) — and
went to the brothel,  =mx — Along the way he said to himself:
xvony e apnu x5 e — I a forbidden act of immorality has
not been performed with her, K T3ynM — a miracle will
he performed for her, and she will bereleased. ¥ TRY W
— But if she has performed a ferbidden act, 77 Tagms &9
xg7 — amiraele will not be performed for her, I must therefore
assess the situation.  Xwp N3 Moy vpl s — (R Meir] then
went and disgnised himself* as one of the Roman horsemen.
mb mp% — When he entered the brothel, pretending to be a
customer, he said to [his sister-in-law]: 17 25w — Submit
tome. YR~ Shevepliedto him:  xyx xupwt — Tamin
the way [of women].® 7% wpg — He said te her:  Xa7ama
tirpe - 1 shall wait for you until your menstruation has
stopped. % i — She replied to him:  x3uy 3w PUrB
1R [T (K30 k2w — But there are very many girls here that
avepretiier than1!  =ax — Upon hearing all her demurrals, R’
Meir] said to himself:  xyw0u w72y K Aya ypw — Perive from
this that she has not performed any forbidden act in this
impureplace; "y i omisn b2 — she undoubtedly speaks
in this manner to all men that come to the brothel. b b
% v g — [R® Meir] therefore went to [his sister-
in-law’s] gnard and said to him: B[y (nbm) A0 — Give

NOTES

7. They planned a long and agonizing death for him.

38, Le. is this the reward for learning and teaching Torah?! (Rashi; cf.
Muahersha, Ben Yehoyada).

39, Which indicates that I am not being punished for any sin (Maharal).

40. Just as God will exact punishment for the egregious act committed
againat the Tarah scroll, so He will requite the injustice committed
against me (Maharal), [Bmendation follows Mesoras HaShas and
Dikduhel Saferim. ]

41, The disciples presumed that in these moments of his departing the
world R" Chanina would be privy to an astonishing sight, such as angels
or sumething similar, Alternatively, they heard the strange sound of the
Torah scroll’s letters taking flight (below), but did not know what it was
{Tosafos; cf. Maharsha).

42, Le. the physical part of the Torah seroil — the parchment — is
burning, but the spiritual part — the letters, which impart holiness to
the Torsh scroil — is soaring to Heaven, returning to the source of all
holiness (Moharal; see also Maharsha).

43. T, let the fire destroy your physical part, the body, while your seul
soars to the highest level Above, where the letters have gone (Maharal;
see also Maharsha ).

44, However, in times of persecution, when idolaters resort to physical
foree to coerce Jews to transgress the Torah's laws, it is 2 mitzvah for a
person to commit suicide If he feels that he will be unable to withstand

the torture and will commit the transgression {Toscfos; but see Iyun
Yaakov and Seder Yaakov).

45. S0 as to hasten the end of your suffering, See Igros Moshe, Yoreh
Degh TI §174 and Choshen Mishpat TI §73 with respect to the halachic
permissibility of such an act.

46. See Maharshe.
47, See above, 17a note 61,

48. A tarkav {3g7m) is a measure of volume that equals 3 kavs, which
amount to one-half of a se’ah. The word 3790 (farkav ) is an acronym for
[} 5 [02p] ™15, bwo (trei ) kavs and one ko (Rashi). One larkav is
equivalent to between 4.5 and 8 quarts, depending on the halachic
opinion followed.

See Ben Yehoyada for why R” Meir selected this particular amount of
gold dinorim.

48, Literally: took himself.
50. That is, she informed him that she was menstruating, and was thus
unavailable. [The word xymu1 means way or course, and is a euphemism

for “menstruant.” See below, 24b (and Rashi ranen i3 there), and
Shabbos 110a, where the word is similarly used ]

51 Mesoras HaShas emends this to namm, but Reshi’s text was
apparently identical to cur own. '

52. Emendation follows Mesoras HaShas and Dikdukel Soferim.
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[the girl] to me! ™% "px — [The guard] said to him:
xpishen Ryonpse — I am afraid of the government, i
mY - [R’ Meir] thereupon said to [the guard]: R3pyn Dipw
R — Take this farkav of dinar coins; ndp x3ve —
distribute half to the Roman authorities as hribes,®

R
97 iy — and the other half shall be yowrs. b 7y — [The

CHAPTER ONE

ARVODAH ZARAH 18a%
guard] said to him: ayw wo wmby v — But when [the
dinar coins] are exhansted, what shall I do? From what funds
shall I pay out the bribes? mY =k — [R' Meir] answered him:
Wy eRRT REYR Ry - Say, “Ged of Meir, answer me}”
nbymm — and you will be saved.® b i — [The guard}
asked [R’ Meir]:

 NOTES

53. Whenever they harass you and accuse you of setting the girl free,
appease them with a payment from these funds (Rashi; of. Tesafes).
54. R’ Meir first offered the guard a practical means of saving himself
the tried and true hribe. Only when that option is exhausted is it

appropriate to rely on a miracle (Mokersha; of. Maharal}.

God’s Name is usually never asscciated with a living teaddik {see e.g.
Genests 32:10). See Maharsha, who questions why it is permitted here.
See also Hagahos Yovetz (below, 18 vii9 e}, and note 6 there,
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RDW 7T v v — But who can say that it is se?®  [mSwms  who say that the prophet Elijah came, g w1 waw -

g Rpws — [B’ Meir] said to him: You shall see now.] 10
ngyns Mol K7 WiTT va%3 myn — There were these dogs in the
vicinity that weuld bite people. w12 ®yy x5y bpw — [R’ Meir]
took a clod of earth and threw it at them, mvywmb 1nxp 1y —
and when they were coming to bite him  way g7 xihe
— hesaid, “God of Meir, answer me!”  mb o mpsy — [The
dogs] let him alone and, duly convinced of the efficacy of the
prayer, [the gnard] handed {the sister-in-law] over to [R’ Meir].
xabm 'z xpbm vanwx nivy — Ultimately, the matter became
known in the halls of the government. npt> mpex ovnR —
[The Romans} brought up [the guard] for trial, and after
convicting him of unlawfully freeing a prisoner, they teok him up
to the gallows to be hanged. "y w7 x9%% "y — As he
stood there, he exclaimed, “God of Meir, answer mel” A miracle
occurted, and they could not hang the guard®  mh @AM
137 1%p — [The Romans] brought him down from the gallows
and asked him, “What is the meaning of this?"™® w311 5% =~
ity it — [The guard] said to them: This is what happened,
and he proceeded to relate the episode with R’ Meir. 1p ing
AT KENTEK TR 1377 m.gm';b — They thereupon came fand]
engraved the likeness of R’ Meir on the gates of Rome¥  »mmnx
—-and proclaimed: nb o7 kP M7 53 — Whoever
sees someone with this face, bring him to the autherities!  xpi
miy ®7 — One day [some Romans] saw him, ®[1win
manaK — and ran after him,  nism 1:_;‘? by T vy — (R
Meir] ran away from them, and entered a brothel™ xom
K7 meagsn v1ai s vax — There are those who say that just
then he fortnitousty saw some eooked food of idol worshipers
{which is forbidden for a Jew to eat). i3 pow s way — He
dipped into the food with this finger and sucked on this other
finger™  smbg KDR MHRT RPE — And there are still others

appearing to [the pursuers] as a harlet, ™mp33 ~ and
he embraced [R’ Meirl® mux — [The Romans] exclaimed;
mn e 131 e oiby o5 — Heaven forbid! If he weve R’ Meir,
557 7may i k5 — he would not have acted in this manner,
b33% xnK pay op ~ Spared this time but still a wanted man,
{R' Meir] arose and fled, eventually coming to Babylonia,
gy My r1pRT Kok — There are those who say that he
fled Eretz Yisrael because of this episode of freeing his sister-
inlaw, xM37 nipyen s K — and there are
others who say that he fled because of the episede involving
Beruria.®

Cur Mishnah ruled that one may not participate with idolaters

in building a stadium, A Baraisa adds that one should avoid even
visiting a stadium:
1331 20 — Our Sages taught in a Baraisa:  yvyoyned whing
Wlnipqaby - ONE WHO GOES TO A STADIUM™ OE AN ENCIR-
CLEMENT,™  gwgimyT nig oy MRy — AND SAW THERE CONJUR-
ERS™! 11300 D) — AND SNAKE CHARMERS,™ gy 1hyia
yrabp 1rths 1Y) 1t — BURION AND MUETON, AND MULION
AND LULION, BLORIN AND SALGURIN, ™ mvyh awiin my vy — THIS
IS A SESSION OF JESTERS,  "niM 21n3n oipby) — AND OF THEM
THE VERSE 5AYS, 131y &Y Wi vy, — PRAISEWOR-
THY IS THE MAN WHO WALKED NOT et¢. in the counsel of the wicked
... and sat not af a session of jesters. ™! The passage continues:
ixBIT 71 NIND DX '8, — BUT HIS DESIRE IS IN THE TORAH OF
HASHEM; ¥ Torah is represented as the contrast to, and thus
incompatible with, a session of jesters.  p7a% KD — HENCE YOU
LEARN iR 51073 1% oRn ny paeon 1% ety — THAT
THESE THINGS (frivolous entertainments) LEAD A PERSON TO
NEGLECT OF TORAH.

NOTES

1. Who can assure me that you speak truthfully, and that I will be saved
with this prayer? (Rashi).

2, [Perhaps the rope kept snapping, or the trap doov failed to open.]
3. Why are we unable to hang you? (Rashi).

4, See above, 18a note 13.

5. Emendation follows Rashash.

&, To fool people from thinking that it was he, since everyone knew thai
R’ Meir would never enter such a place (Rashi).

R’ Meir refrained from uttering “God of Meir, answer Me!” because it
was improper for him to associate God with himself to save himself (see
above, 18a nofe 54), especially since he could initially attempt a mun-
dane method of escape (Hagohos Yavetz),

7. Thus giving the false impression that he was tasting a ferbidden food,
semething that B’ Meir would never do,

8. To give the impression that R’ Meir was a regular client (Rashi).

9. Beruria, R’ Meir's wife, once disparaged the Sages’ dictum, jry1 owt
1oy nibp, the minds of women are easily swayed (Kiddushin 80b). B’
Meir warned her that she would uitimately acknowledge its truth, He
then ordered one of his disciples to test her fidelity, and after many days
of resisting his importunings she finally consented. When the matter
became known, she hanged herself and R’ Meir fled Eretz Yisrael ouf of
shame (Rashz).

10. See note 12

1L A place where bulls are incited to gore [men} (Rashi). The Mishnah
in Bava Kamma 39a speaks of “‘a hull of the stadium,” which Rashi to
our Mishnah (16a x»jweae i) explains as “[a bull that] gores and kills
people, and this iz an entertainment of theirs.”

The Romans built two types of stadiums: the cireus and the amphithe-
ater. “Stadinm” here apparently refers to the amphitheater, a round or
oval building with a central arena surrounded by banks of seats for specta-
tors. Gladiatorial combats to the death were held in the amphitheaters,
pitting animals against animals, men against animals, and men against
men (see Aruch yupyx <¥). The gladiators were usually drawn from

among captives of war, criminal prisoners, or slaves. Occasionally, am-
phitheaters were used for performances of pantomimes and acrobaties.
12. Rash: renders nin7o as a siege, and explains that besieging forces
would commonly stage entertainments and engage in revalry. Rashi to
Kesubos 27a maa i1, notes that Targum to Deuteronomy 20:20 trans-
latesTixy, an encirclernent, as ki3 (our commen version of Targum has
10ip32). Ran here also adduces Targum ibid,, but explains that in our
Gemara ooy {orthography follows Run’s variant) means “‘a building
built like an encirclement and devoted to entertainments.” Presumably,
this refers to the Roman circus, a stadium that partially enclosed an
oblong track where chariot races were held, The typical cireus was dug out
of the side of a hill, with the excavated earth used to construct an
embankment on the opposite side which supported the seats. Such a
structure would bé reminiscent of the graded siege ramparts erected by an
encireling army avcund the walls of a besieged town.

13, owiny may also include fortune-tellers; see Rashi here and to
Deuteronomy 18:10 wninnm; Sanhedrin 65b-66a; Rambam, Hil. Avodah
Zareh 11:4.

14, Rashi; see Rashi to Deuteronomy 1811 nan nam 7y Yevernos 121k
with Rashi siw 11°7; see also Sefer HaChinuch 512; Meiri to Senhedrin
85b.

15. Bukion, mukion, mulion, lulion, blorin, salgurin: Rashi comments
that “‘these are all various kinds of clowns {or jesters}.” Aruch (jrpa 'y
and b ) explains it this way as well, [Some may be names for
acrobats and jugglers. yepint o2 apparently refer to Bucco and Mac-
chus, stock characters in Roman farce. 7o (pibao is a variant reading
found also in Aruch; see Dikdukei Soferim) are possibly Ludi Saecu-
lares, the Seculor Games celebrated in ancient Rome at widely spaced
intervals (from the Latin seeculum, a century).]

18. Psalms 11

17. Ibid. v. 2.

18. The clause But his desire is [rather] in the Torah of Hashem
immediately follows the praise of a man who walked not . . . and sat not

at o session of jesters, We may Infer that a person who dees visit such
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One day on Shabbat, while her husband was away teaching Torah, her two sons
suddenly died. Beruriah covered the boys with sheets and laid them on a table,
without telling her husband. When her husband got home he asked for his two
sons, she said, "Rebbi, O have a question to ask you....A while ago. a person
game me a pikadon (something to watch for him). Now he came for it, should |
return it to him or not?" He said that someone who is watching another's
possession must return it to the owner. She took her husband into the room and
lifted the sheets off her died sons. He husband started to cry, but she said to him,
"Rebbi, didn’t you tell this to me, that we need to return the pikadon to its
owner? The Lord gave and the Lord has taken away.” And with that Rabbi Meir
was comforted. The Midrash concludes: "For this it says, 'A woman of valor, who
can find!" (Mid. Mishlei 31:1).
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13b* KOHEN MASHIACH

THE NEED to relieve himself® aipna aym o3 — HE MAY
REENTER AND SITINHIS PLACE.P®  mwanty vpnhn wn — Regarding

* the SONS OF TORAH SCHOLARS, ) yayn by 075 opran oy
. — specifically those sons WHOSE FATHERS ARE APPOINTED A

LEADER OVER THE COMMUNITY,"Y  yinwh nys opb vy jora —
WHEN THEY HAVE, THE INTELLECTUAL MATURITY TO UNDERSTAND
the Sages’ discourses, DX MY WY OWIN — THEY MAY
ENTER the study hall AND SIT IN FRONT OF THEIR FATHERS
oy *992 DTIINR] — WITH THEIR BACKS TO THE PEOPLE. ¥ ma
yinwS Ny m1? XY — WHEN TEEY DO NOT HAVE THE INTELLEC-
TUAL MATURITY TO UNDERSTAND discourses, %% nrawiy ooy
Ri77aN — THEY MAY ENTER the study hall AND STT IN FRONT oF“S!
THEIR FATHERS Y7 892 Dif) — WITH THEIR FACES TO THE
PEOPLEMY  MpiK [PY1¥] 137 13 MY7K 137 — R’ ELAZAR THE SON
OF R TZADOK SAYS:  'B"IY DRiK DAY MNWRi D35 g8 — ALSO AT
A WEDDING FEAST WE MAKE THEM“Y ATTACHMENTS to the elders.®
The Gemara qualifies one of the Baraisa’s rulings:
PR 2w D TYIYD K¥Y [ JpR] — Master stated in the
Baraisa: If (A SCHOLAR] LEFT the study hall FOR THE NEED to
relieve himself, HE MAY REENTER AND SITIN HIS PLACE. 2% "B
xpp — Rav Pappa said:  mmuph X8 1mx &5 — They stated
this ruling only if he left for the minor [wastes] (ie. to
urinate).®”  x9o9i13b 538 — However, if he left for the major
[wastes] (i.e. to defecate) he may not return to his seat, Wwhmyg
N7pwn el p1anb — for he should have checked himself
earlier in the day, before coming to the study hall. 27 787
a7 N 1M — For Rav Yehudah has stated in the name of
Rav:  amyn's oownd tayy o by obivh — In all cases a
person should teach himself to rise early, and to await
evening, to defecate, pmIm XY 112 — so that he will not
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need to distance himself from others ¥

The (Gemara repeals the qualification:
(%am X — Rava said:) ! xpby xybrr xypen — Nowadays,
when everyone has become weak,™ w3 o'’ 1ouox — the
Baraisa’s leniency applies even when one leaves the study hall for
the major [wastes].

The Gemara now qualifies the Baraisa's fina} ruling, which
stated:
RN [Pyl 12 N2 ’11!}51‘( 137 — R'ELAZAR THE SON OF R’ TZADOK
SAYS: INDRD DDIK DY THWET D93 4 ~ ALSO AT A WEDDING
FEAST WE MAKE THEM ATTACHMENTS to the elders. %37 7% —
Rava said in explanation thereof: mipax woa by =wme —
This applies only during the lifetimes of their fathers and in
the presence of their fathers.?

% The Gemara relates the history of the Baraisa under discussion:

1t 127 e — R’ Yochanan said:  bxobna j2 yivew 121
1 mwn o — This halachah® was taught in the days of
Rabban Shimon ben Gamliel.  xviyy Sxvbna 12 pivnaw yoq — At
that time Rabban Shimon hen Gamliel was the Nosi, ¥ 127
maiy ey — R’ Meir was the greatest sage of his generation™! a4
7 13 2% 10 — and R’ Nassan was the Av Beis Din. ™! mygn
ony D703 12 1Y 129 — When Rabban Shimon ben Gamiiel
would enter there, the study hall, mapn xuby Tin mw ng —
everyone stood up before him. Jnym xR @IS Ny D -
When R’ Meir and R’ Nassan would enter, xnby *%1a mmp ng
uTERn — everyone stood up before them as well. 137 "o
bxropy j3 Tivpw — Rabban Shimon ben Gamliel eventually said
to himself: ¥y ¥9*1 2 X727 1pmY wa 8% — Should there
not be a distinction between my honor and theirs?!®.  xi ppn

NOTES

38, Be'er Sheve; of, Meromei Sadeh.
39. Even though he lacks the stature to justify his stepping over his
colleagues to return to his place, the involuntary nature of the exit
permits his doing so (Meiri). {Tmplied by the Baraisa’s ruling is that the
exit itself is certainly permitted.]
40. Yosher Horai points out that Rashi’s text apparently stated w3
oy, sons of sages (from ymx Py iv+1). See also note 45 below,
41, Thereby elevating the father to the status of a sage who serves the
publie (12 oy o7} (Derishah ibid.),
42. {Even though the son may be of lesser stature than the scholars
behind him, it is important for the full comprehension of a discourse
that one observes the lecturer’s face {(see ahove, 12a note 55). We
therefore grant the sons that privilege.]
43, A variant text reads: behind (Mesoras HaShas §5).
44, To sit with their backs fo the scholars would in that case be
disrespectful. Nevertheless, we allow the children to sit next to their
fathers for the fathers’ honor.]
45. The sons of “‘sages who are appointad leaders of the community”
(Rashi).
46. Le. we seat them at the elders’ side — in the manner that extra
sections are attached to a large heam [see Taanis 25a] — for their
fathers’ honor (Rashi). However, we do this only when the father is
present at the feast (Meiri, citing Gemara below).
47. Here we do not penalize him because urinating during the day is
unavoidable, and so he is not at fault (Rashi).
48, One who defecates in the middle of the day must distance himself
from the road for the sake of privacy (Rashi), and the delay this causes
can be dangerous to him (see Berachos 62b), Tt is therefore hetter to
avoid distancing by accusfoming oneself to defecate in the early
morning (before dayhreak} and in the evening {after nightfall}, when it
is dark outside and immediate privacy is ensured.

A scholar who does not heed this advice is negligent, and so we
prohibit him to trouble his colleagues and return to his seat if he leaves

themselves. This was the situation in Babylonia, where the Sages of the
Gemara lived. Nevertheless, even nowadays — when we have bath-
rooms in our homes — it is still proper to accustom oneself to defecate
in the morning and in the evening, in order to recite the Shema and to
pray in a state of cleanliness, See Schottenstein ed, Berachos 62a note
36 for further discussion of this point.

49. The following, dissenting dictum iz mentioned by neither Rif nor
Rosh in the first chapter of Kiddushin, and apparently should be
deleted from the text of our Gemara, for the reason that Rava was Ray
Pappa’s teacher and thus would not likely respond to his student’s
ruling (Be’er Sheva). Chok Nasar notes, however, that Rambam (Il
Talmud Torgh 6:7} does appear to rule like Rava — precisely because
the Gemara cites Rava’s opinion last and Rambam customarily gives
greater weight to the last-cited opinion (xynma wpwh). According to
Meromei Sadeh there is no difficulty af all, for this “Rava’” is-not the
well-known Amora and mentor of Rav Pappa, but a sage of the early
Geonic period simifarly named.

50. [And thus cannot reguiate themselves to defecate at certain times.]
51. See notes 45 and 46 above; hut see Rashi.

52. Le. the halachos taught in the Baraisa we have been discussing:
“When the Nasi enters etc.” (Rashi).

53. R* Yochanan refers to the second Rabban Shimon ben Gamliel. He
was a great-great-grandson of Hillel, who was descended from King
David, By tradition the office of Nusi was filled by a male of Davidie
lineage.

54. And for that reason the Gemara mentions him before R’ Nassan, the
Aw Beis Din (see Chasdei David, quoted by Yosher Horai; see note 83
above). R’ Meir descended from the Roman emperor Nero, who
converted to Judaism (Maharshe, end of yrox ),

55, R’ Nassan’s father was the Reish Gelusa (exilarch), the head of
Babylonian Jewry. R’ Nassan subsequently immigrated fo Fretz
Yisrael, where the following episode transpired (Be'er Sheva xmp i),
56, Rabban Shimon ben Gamliel held that since he as Nasi was distin-
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xnvnn — He thereupon instituted the laws contained in this
Baraisa, whereupon the Nasi is-accorded more honor than the Av
Beis Din, and the Av Beis Din more honor than the sage. =
xn — Now, on that day of the issuance of the Baraisa 1 &Y
oniT 08 127 e 125 — R’ Meir and R’ Nassan were not there
in the study hall. In% ¥ "% — When they came on the fol-
lowing day  xn%m Ny mMepn mp X nn — they saw that
[the scholars] did not stand up before them in the usual man-
ner. X781 vN — They exclaimed: What is the meaning of
this?!  Sxvbng 1o Tvew 127 PRy b 1y — [The scholars]
told them: Thus Rabban Shimon ben Gamliel instituted. =px
101 *27% 2wen 1 mb — R’ Meir thereupon said to R’ Nassan:
Y7 N3 A% LR oy XA — [ am a Sage and you are an Av Beis
Din. 7% ' xnbm ppn) — Let us initiate something against
Rabban Shimon like that which he did to us® mnyy wn
w7 — Now, what should we do tohim? nvyr oy b b wpny
mb — Let us say to him, ““‘Expound for us Tractate Uk#zin, ” for
he does not have it fully mastered ™ % xmwy g X7 1) —
And since he has not learned it well enough to teach it, we shall
say tohim: nprn-9 ymwr 1 nimay Yonrm,, — Inasmuch as
Scriptuve states, Who shall utter the mighty acts of God, [who]
can declare all of His praise?™ — 1 nimay Sonb mvymb —
which we understand to mean: For whom is it fitting o utter the
mighty acts of God in public Torah discourse?  ymyrma’ biaw m
E0inGan] (vmiban) 52 — Only one who can declare all His
praise® — Scripture thereby excludes you, Rabban Shimon ben
Gamliel, who have not mastered the Talmud in its entirety, for you
are deficient in the final tractate, Uktzin. mvay1 — And with
this argument, concluded B’ Meir, we shall remove [Rabban
Shimon ben Gamliel] from office, Ky nXY 17 N'3 2% RIR MM
— and I shall become Av Beis Din and you Nasi. "

The Gemara now relates what iranspired when R’ Meir
attempted to implement his scheme:
Wi 13 APy 27 nryny — It just so happened that R? Yaakov
ben Karshi overheard [R’ Meir and R’ Nassan] plotting against
Rabban Shimon. 7s% — He said to himself:  nibw) on xnba
Rp19M3 ™17 Xnbp Kinx — Perhaps, Heaven forbid, this matter
will lead to Rabban Shimon’s disgrace. mpibry mying amr 5
Dxbna 13 7ivmw 1977 — He therefore went and sat behind
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Rabban Shimon ben Gamliel’s upper chamber vwp — and
elucidated Tractate Uktzin aloud, xym v73 ®am) v — and
then recited and reviewed it, recited and reviewed it — all
within Rabban Shimon’s earshot.  RppT Wi vy — Alerted hy
this unusual signal, [Rabban Shimen] said to himself: What is
transpiring before us? 1w KW '3 RPKR DibY) on KpYT -
Perhaps, Heaven forbid, there is something mischievous afoot
in the study hall! mp93 iy 3 — He thereupon put his
mind to the task of foiling the ploi — which apparently involved
his knowing Tractate Uktzin — and recited it over and over until
he had masteredit. ™% ¥R 7a% — On the following day [R’
T¥PE anm 9 m —
Come, master, and teach us Ukizin! *wx1 nnp — [Rabban
Shimon] thereupon commenced and discoursed on the trac-
tate. ¥19 BN DPINT DD — After he finished he said to them:
psen Ry RS  — If I had not learned the tractate
yesterday, you would have shamed me. 3n ¥ypBN) T'ED
xgy72 — He thereupon instructed and had [R’ Meir and R’
Nassan] expelled from the study hall.
The Gemara now relates the fate of the banished sages:

ong 1Y [Kpnmal Rpwwp 1ana My — From outside, [R’ Meir
and R’ Nassan] would write down Talmudic questions on a
tablet and throw it there, into the study hall, for the scholars’
consideration.  prgMa PrIewa MY — A question that was an-
swered by the scholars was answered; pMgm I X7 — and as
for those that were not answered, 1191%17'2 203 — [R’ Meir
and R’ Nassan] wrote down the answers and threw the tablet
ingide. gy 371 1% % — Eventually R' Yose said to [his
colleagues] in the study hall: 2wpan 2% yman 7718 — “The ‘
Torah is on the outside and we are within?!"%! And they went
and petitioned Rabban Shimon to readmit B’ Meir and R’ Nassan.
bvbwa 112 Tivaw] 121 1% vax — Rabban Shimon ben Gamliel
said to them in response: an;!%n?s_n; — We shall allow them to
enter the study hall.  wmpwn Xpyew y e X570 M —
Nevertheless, we shall penalize them, in that no Torah
teaching shall be stated in their names, “up "27% P8
omn% — Henceforth, they referred to B’ Meir as “Others” (as
in “Otherssay”},®" ornixwring 1.'-,11';_!1 — and to B’ Nassan as .
“There are [those wha] say,”

NOTES

Moharsha ). Alternatively, the simitarity with which the three men were
honored indicated to Rabban Shimon that the scholars viewed them as
co-equal leaders. Rabban Shimon therefore sought to assert his preemi-
nence, in accordance with the Talmudic dictum (Chullin 60b): 2y Il
ST 09 WRBYY nabs ey, It is impossible for two kings to use one
crown (Iyun Yaohov in Hin Yookou; see also Hagaohos Yavetz). See
Chasdei David, cited by Yosher Horai, for another explanation,

57. [Rashi. See there for variant readings of this line.]

R’ Meir and R’ Nassan were aggrieved by Rabban Shimon’s new
regulations, for they thought that he acted for personal reasons — to
gain one degree of honor over R’ Nassan and two degrees over R’ Meir
{Maharsha). Alternatively, although R’ Meir and R’ Nassan agreed that
it was necessary fo distinguish one man (the Nasi) as the supreme
leader, they were offended by Rabban Shimon’s methods: Rather than
diminishing their prestige, he should have increased his own with some
new ceremonial honor (yun Yuakou). They therefore sought to
retaliate by engineering Rabban Shimon’s ouster.

B8. Uktzin is the very last tractate in the Six Orders of the Mishnah, and
is very difficult (Mahaorsha),

59, Psalms 106:2.
60. Emendation follows Mesoras HaShas §10.

61. “Praise” is a sobriquet for “words of Torah” (see Meromei Sadeh).
Hence. aroues R’ Meir. onlv an expert in all branches of Torah knowledoe

in Megillah 18a, which presents R’ Elazar as interpreting the verse as a
prohibition against adding blessings to the Shemoneh Esrei prayer (see
there). Rabban Shimon therefore rejected R’ Meir’s proof that he was
disqualified from being Nasi because he failed to master all the iractates
(Maharsha; cf, explanation of Be’er Sheva below, 14a note 11.}]

62. Even though R’ Meir was a greater sage than R’ Nassan (see notes
33 and 54 above), he had to concede the office of Nasi to his colleague,
for R’ Nassan was of Davidic lineage, a prerequisite for the office (see
note 53 above), while R’ Meir descended from the Roman emperor Nero
(Yosher Horat, end of nawn y»awn moz o).

63. Le. either B’ Meir and R’ Nassan reenter the study hall, or we shall
go out to them and be with them (Rashi). R’ Yose deemed the absence
of those two superior sages intolerable.

64. That is, even though we find in several places R’ Meir arguing with
“Qthers” (e.g. Berachos 9b, Sotah 12a), both views are R’ Meir's. How-
ever, the one guoted in his name was issued earlier in his life. He later —
after being penalized by Rabban Shimon ben Gamliel — retracted this
ruting and issued another. This second opinion was attributed to
“QOthers” (see Tosafos to Sotah ibid. wminx v, and Be’er Sheva here).
65. “Others” is a less respectable appellation than ‘“There are those.”
R’ Meir deserved the former because he was the instigator of the plot

againgt Rabban Shimon (Be'er Sheva). Cf. Elef HaMagen.
The eommentators disciiss whv the two indiniduals. R Mair and B!
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The Gemara coneludes its narration of the episode:
Yy b wnx — Subsequently, from Heaven they showed [R’
Meir and R’ Nassan] the following message in their dreams:
[oxon) 12 1ivaw 13171 smowe i — Go, appease Rabban Shi-
mon ben Gamliel, Y% fn337 — R’ Nassan went, "'Rn 37
bug xY — but R’ Meir didnot go. k%1 7179y1 & nintbn »327 10)
prpyin — He said: The contents of dreams are meaningless.™
Sxebma 12 TIVRY 137 M T 103 37 b1 3 — When R’ Nassan
went to attempt appeasement, Rabban Shimon ben Gamliel said
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to him: 77 N2 ax vgeY PRNT X7ER 77 w7 v — Granted
that your father’s golden belt helped you to become Av Beis
Din, X3 oy — but shall we make you also Nasi 2177

The Gemara records an application of the penalty imposed on
R’ Meir: ‘
a3 ivew 137% a0 % e — Rebbi taught the following
Mishnah'® to Rabban Shimon his son: prypik sy —
«QTHERS”®® SAY: ;TR M1 19K — IF IT WERE A TEMURAH,

NOTES

author brings salvation fo the world {dvos 6:6), the disciples would
want to identify the author of any anonymous teaching. That would be
possible if his pseudenym was in the singular, A plural term, on the
other hand, implies: one of many, but his identity has been lost. See
Be'er Sheva for another explanation.

66. Literally: the words of dreams neither raise nor lower. R’ Meir held
that often dreams are completely false {see Berachos 55b; Rashba,
Responsa 132), and thus he paid no attention to dreams that dissuaded

of the Babylenian Jewish community {(see note 55 above), helped you to
attain the office of Av Beis Din when you immigrated to Eretz Yisrael.
But will it help you realize your ambition to become Nasi tae? We see
that it has not. Therefore, be satisfied with what you have (Rashi, Be'er
Sheva).

[See Dores HaRishonim 4:764-768 who offers the historical back-
ground 1o this entire incident.]

68. Bechoros 60a.




KOHEN MASHIACH

277 M K5 — ITWOULD NOT BE OFFERED.™

Rebbi’s attribution of this halachah to “Others” prompted the
following dialogue:
i 1pK — Said [Rabban Shimon] to [Rebbil: 1% o wm —
“Who are these sages, DMNiw 1% DiPRMR — from whose waters
wedrink, 3272308 8 oD iKY — but whose names we do not
mention?”™ b apx ~ [Rebbil answered him: o8 3
77822 29p¥2 Wwiray — “These are people who sought to eradicate
your honor 9% 3 7iay; ~ and the honor of your father’s
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household.”® % 1y — [Rabban Shimon] cited a verse to.
[Rebbil: 13K 120 nnNap-oy BORI-03 DDANK By, — “Their
love, their hate, their jealousy have already perished.”™  px
% — [Rebbi] quoted a different verse back to him: AR,
mydy nagg — “The [lives of the] enemy have ended, [but his]
ruins remain forever.” 5 1K — [Rabban Shimon] replied
to [Rebbil: wmipyn wsgsT %247 *9n 1y — “Those words apply
only where [the enemies’] deeds were effective, % x5 131
sy — but the deeds of these Rabbis were not effective.”@

NOTES

1. This chapter of Bechoros details the obligation of mpna Swyy, measer
beheimah (the animal tithe). The Torah (Leviticus 27:32) commands
that one set aside one-tenth (maaser) of the cattle, sheep and goats
born to one’s herds and flocks each year. This is done by gathering all
the newborn animals into an enclosure that has an opening iarge
encugh for enly one animal to pass through at a time. The owner counts
the animals as they exit in single file, marking every tenth animal with
red dye and declaring, “This one is maaser (Mishnah Bechoros 58b).
The animals thus designated must be brought as offerings in the
Temple and their meat is eaten by the owner and his guests in
Jerusalem. -

The Mishnah cited here discusses a case in which the owner called the
ninth animal “tenth,” the tenth one “ninth” and the eleventh one
“tenth.” [The animals left the pen in single file, as required, but the
owner mislabeled them in the following way: As the ninth animal
passed him, he mistakenly designated it as the tenth. When the next
animal {the real tenth} left the pen, he realized his mistake and tried to
compensate by laheling it as the ninth. Then, forgetting the reason for
calling that animal the ninth, he resumed counting by rote from nine
and labeled the next animal {the real eleventh) as tenth. See Bechorss
60b.]

The earlier part of this Mishnah states that all three animals gain a
degree of sanctity (see Gemara ibid. for the Scriptural source). In the
case of the ninth animal that left the pen (mistakenly labeled as
“tenth”), its degree of sanetity requires only that as long as it is fit to he
offered, it may not be eaten. Once it develops a disqualifying blemish,
however, it loses its sanctity and becomes permitted for consumption
(without any sacrificial procedure). The aetual tenth animal (mistak-
enly labeled as “ninth"} is brought as the magser offering, The eleventh
animal {mistakenly labeled as “tenth’) is brought as a shelamim
offering.

R’ Meir (“Others”) rules in that Mishnah that the eleventh animal
{which is brought as a shelamim ) is subject to the law of femurah. That
is, if one designates another animal as its substitute, the original
offering retains its sanctity and the substitute also becomes sanctified
(see Leviticus 27:10,33). The second animal is known as the femurah of
the first. Thus, according to B’ Meir, if the eleventh animal is there-
after exchanged for another animal, both must be brought as shelamim
offerings.

To this, R’ Yehudah ohjected (ibid.) that the eleventh animal itself is
a form of temurah, because when the owner designated if as the maaser,
he was in effect saying, “Let this animal be the meaaser instead of the
tenth.” Now, the law is that a femureh animal cannot in turn produce
another lemurch (Mishnah Temwrah 12a; see ibid. 18a for the
Seriptural source). Therefore, R’ Yehudah argued, how can that
eleventh animal produce its own femurah?

R’ Meir responded that the eleventh animal is not a temurah of the
maaser offering. He proves this by noting that, unlike the femurah of
most offerings, the temurah of a maaser is not brought as an offering in
the Temple (sea below for the Scriptural source). Accordingly, as R’
Meir states here, “If it [the eleventh animal] were a temureh, it would
not be offered.” Rather, it must be an original shelamim offering, which
can indeed produce its own temurah.

R’ Meir’s argument is based on the premise that the temurch of a

Reparding the bechor it is written: 1% ppy-we-Sa wyavm, You shall
“pass” every first issue of the womb to Hashem (Exodus 18:12); and
regarding the maaser it is written: nom Jayryx b 1%¥) 772 Woynon
v3wn, Any tithe (moaser) of cattle or flock, any that “passes’” under the
staff (Leviticiss 27:32). The use of the same verb "y, pass, in reference
to both offerings establishes a gezeirah shoveh beiween them, from
which we derive that just as the temurah of a bechor is not offered, so
too the temurah of a moaser is not offered (Rashi with Hagahos Mareh
Kohen}.

2. Actually, Rabban Shimon was aware that this was R’ Meir, and he
knew why R’ Meir and R’ Nassan were not acknowledged by name in
the Mishnahs and Baraisos, His point was that since these Sages were
teaching Torsh to Israel {“we drink from their waters’™), it was
appropriate to mention their names (Maharsha).

3. Rebbi responded that even if Rabban Shimoen’s argument were valid,
it was not fitting for the latter to seek the aholition of the penalty
imposed on Rabban Meir and R’ Nassan, because their scheme would
have wronged not only Rabban Shimen himself, but also his father’s
household. It was within Rabban Shimon’s rights to forge the honor due
him, but not the honor due the rest of his father’s family (Maharsha).

[Rebbi was the sen of Rabban Shimon ben Gamliel, whom R® Meir
had attempted to depose from the position of Nasi. Had R’ Meir been
successful, Rebbi, who succeeded his father as Nusi (becoming R’
Yehudah HuaNasi), might never have assumed that office. Moreover,
the title of Nost, which was historically held by descendants of Hillel the
Elder (a scion of King David), to whom Rebbi’s family belonged, might
have been lost from them forever.]

4. Beclesiastes 9:6. Evidently, this dizlogue took place after R’ Meir's
death (see Maharsha).

An earlier verse (v. 1) states: ... the righteous and the wise together
with their actions are in the hand of God, Based on this, Rabban Shimon
argued thal once the righteous and the wise have died, it is unbecoming
to ascribe their deeds to haired or jealousy. Rather, whatever they did
must be viewed as having been engineered by Divine Providence
{(Maharsha, citing Aruch).

Rabban Shimen did not explicitly tell his father to revise the
Mishnah; instead, he tactfully quoted a verse from which Rebbi himself
could deduce that a change is warranted. This respectful approach
conforms with the Gemara in Kiddushin (32a), which reports that an
Amora was rebuked for telling his father fo change the text of a
Mishnah. A Baraisa (ibid.) instructs a child who sees his father sin not
to admonish him directly, but to quote a relevant verse, allowing the
father te make the connection himself (Be'er Sheva).

5. Psalms 9:7. Although they have already died, their “ruins” [i.e. the
effects of their wrongdoing] endure. Hence, their names should not be
mentioned even after their deaths (Rashi; of. Ramah, cited by HaKoseiv
on Ein Yaakov; see also Merome: Sadeh).

Whereas Rabban Shimon cited a verse that uses the plural form (their
love, their hate, etc.), thereby alluding to both B’ Meir and R’ Nassan,
Rebbi responded with a verse written in the singular (the enemy ete.),
referring fo R’ Meir alone, Rebbi conceded that R’ Nassan was
deserving of absolution, since he had regretted his misdeed and sought
Rabban Shimon ben Gamliel’s forgiveness. R’ Meir, by contrast, had




nyy 297 e kin e — A Tanna®™ taught the above Baraisa in
the presence of Rav Sheishess.® mb any — [Rav Sheishess]
said to him: miw 1K — I have learned the following Baraisa:
iR PYRY 127 — R SHIMON SAYS:  NIwin w1y ‘s,
1w — The verse states that the kidnaper stole the victim FROM
HIS BRETHREN, ! which teaches that he is not liable UNTIL HE
REMOVES [THE VICTIM] FROM THE DOMAIN OF HIS BRETHREN.
ann nnR nx) — And you say that [a kidnaper] is liable if he
sells the vietim to his father or brothers® That is clearly
impossible]
Twg 1an — Rather, revise the text of your Baraisa and TEACH it as
follows: [PHEKIDNAPER] IS EXEMPT if he sells the victim to his (the
~ victim’s) relative.

The Gemara asks:
Xip ' — What was Rav Shelshess difficulty reconciling his
Baraisa with the one quotedtohim? 1327 N7 TvRW 127 K1 KR
— Perhaps this Baraisa taught by Rav Sheishess reflects the
opinion of R’ Shimon, whereas this Baraisa that the Tanna
quoted to Rav Sheishess reflects the view of the Rabbis. — 7 —

The Gemara answers: ﬁ
0y1 Kp7p x5 — Do not let that answer enter your mind,
17t 121 KRy — for R’ Yochanan said: 7w 27 pominn any
— An anonymous Mishnah generally reflects the view of R’
Meir,® 03 137 XDHUIR opP — an anenymous Toseffa
generally reflects the view of R’ Nechemiah,® 4 x9pv nne
T — an anonymous Sifra generally reflects the view of R’
Yehudah,”  yiynw 37 190 DAD — an anonymous Sifrei
generally reflects the view of R’ Shimon® 177 x3'%x e
%®3'py — and all these Tannaim stated their opinions based on

the opinion of KR’ Akiva.® Thus, the Baraisa quoted to Rav
Sheishess, which is codified in Sifrei anonymously, clearly reflects
the view of R’ Shimon and not that of the Sages, and thus should
be emended.

The Gemara quotes a section of our Mishnah;
113 23137 — If ONE EIDNAPS HIS SON, R’ Yishmael the son of R/
Yochanan ben Berokah renders him liable, but the Sages exempt
him. ‘

The Gemara analyzes the Mishnah's ruling:
11277 Xypyw ') — What is the reasoning of the Rabbis? -mx
max — Abaye said: Ry, 89p KT ~ For the verse
states: If o man is found kidnoping o person, “¥yb v —
which excludes a case where [the victim] was readily accessible
to the kidnaper, e.g. the kidnaper’s own son.i

The Gemara asks: )
maxy xpg 51 M5 My — Rav Pappa said to Abaye: nnyn kb
— But now, bya-nbys myx-oy 25w vk xyprs,, — when
diseussing adultery, Scripture states:! If @ man is found lying
with a woman who is married to a husband; 3, "1 ]
nypY vD Ry — is it indeed so that there too, the expression
if @ man will be found excludes a case where [the woman] was
readily aceessible to the adulterer? %2 nv3 by pap — For
example, take the married women of the house of So-and-so,
sz ymraeT — who are readily accessible to [men] other than
their husbands;8  »qvby s g — is it indeed so that [the
men] would be exempt if they committed adultery with these
women? Surely not! Evidently, then, the expression if @ man is
found cannot be expounded as was previously suggested 4 — ? —

NOTES

1. In this context, “Tanna” means a scholar who had memorized the
texts of numerous Tannaic teachings.

9. Bpecifically, the clause stating that a kidhaper is Hable for selling the’
victim to his (the vietim’s) father [or brothers] (Rashi).

3. Deuteronomy 24.7.

4, R’ Shimon expounds the mem prefix of iy, from his brethren, to
mean that the kidnaper is not liable unless he separates the vietim from
his family. Hence, he is surely not liable if he sells the victim o his own
family.
5. B’ Yehudah HaNasi, redacior of the Mishnah, crganized the Tan-
naic teachings and included many of them in that work. Those
teachings that he recorded anonymously generally reflect the view of
R’ Meir.

There are several compilations of Tannaie teachings not included in
R’ Yehudah HaNagi's Mishnah; see next three notes.

6. Tosefic is a collection of Tanmaic teachings that explain and elabor-
ate on the Mishnab (Mevo HaTalmud). When Tosefta anonymously
cites-a ruling, it generally reflects the opinicn of R’ Nechemiah. [The

‘osefta referred to by the Gemara is not the same Tosefia printed In the
back of the Gemara (see Kitzur Klolei HoaTalmud, citing Sefer
HaKerisus).]

7. Sifra (also called Toras Kohonim) is a collection of Baraisos that
expound the Book of Leviticus. [It ig also known as Sifra D'vei Rav —
The Bock of the Yeshiva — because the students in Talmudical
academies were well versed in this work (Rashi to Chullin 66a xann’
27 1a7).] When a Sifre anonymously cites a ruling, it generally reflects
the opinion of R’ Yehudah.

" 8. Sifrei is a collection of Baraisos that expound the Books of Numbers
and Deuteronomy. (It is called Sifrei (plural} because it expounds both
Numbers and Deuteronomy in contrast to Sifra (singular), which
expounds only Leviticus (Aruch oo -y, Rabbeinu Chanaenel to Yoma
40b).] When Sifrei anonymously cites a ruling, it generally reflects the
opinion of R’ Shimon. [There is some discussion as to whether R’
Yehudah and R’ Shimon actually recorded ancnymous rulings in the
Sifra and Sifrei respectively, or if the anonymous Baraisos were
recorded by others but reflect the view of these Tannaim. See Sdei
Chemed, Kelalei HaPoskim ch. 2:4.]

The anonymous Baraisa on 85b, which a Tanna gquoted to Rav
Sheishess, expounds a verse in Deuteronomy and is found in Sifrei.
Sinee it is anonymous, it presumably reflects the opinion of R Shimon
rather than, as previously suggested, the Rabbis who dispute his view
(Rashi).

9. That is, all quoted teachings that they heard from R’ Akiva (Bashi).
10. Deuteronomy 24:7,

11. [Generally the term xyw, is found, connotes that a person or thing
was found by chance, not that it was readily accessible. Since we would
not expect the Torah fo use this expression in connection with a
kidnaper, we apply it to the victim. In other words, if scmeone chanced
upon a victim, kidnaped, used and sold him, he is liable to execution. If
the victim was readily accessible, however, such as when one kidnaped
his son, the kidnaper is not liable to execution. See Ran wx 1]

12. Deuteronomy 22:22,

13. There was a certain house where several married couples lived. The
men, of course, never secluded themselves with other people’s wives,
but those wives were nonetheless accessible to them.

The Gemara refers to these pecple simply as the residents of the
house of So-and-so rather than identifying them, because they were
reputabie people who were lax in one area; they all lived in the same
house, which made the men and women accessible to each other, Thus,
the Talmudic Sages locked askance at these living arrangements, but
they saw no reascn to publicize the identities of the people involved
(Rashi).

14, The Gemara’s point is as follows: The Torah uses the expression
K Xyps, if a man will be found, in two verses, one dealing with a
kidnaper and the other with an adulterer; presumably, the expression
means the same thing in both contexts. Thus, if we derive that the
kidnaper must chance upon his victim in order to be liable, then the

same must be true of an adnlterer; an adulterer, too, must not be lizble

unless he chanced upon the adulteress, But this second derivation is
ahsolutely illogical; a man is surely liable to execution if he commits
adultery with any married woman, whether she was readily accessible
or not, We must therefore conelude that vy xyp1-, if @ man will be
found, does not mean to stipulate that the kidnaper or adulterer must
chance upon the victim, as previcusly suggested.

‘IFH
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7y7 by natan gy mwaD Yo — Any chapter of Psalms that
was especially dear to King David, 3 owp) ™wiEa 73 oD
iqwxa — he opened with a verse containing the word “praise-
worthy” and concluded with a verse containing the word
“praiseworthy.”  2mn37 *1¢xa nnp — He therefore opened
the first chapter of Psalms with the word “praiseworthy,”
as it is written: WK, — Preiseworthy is the man,
_aMmST IWRD MDY — and concluded it with a verse contain-
ing the word “praiseworthy,” as it is written: by MUK,
v win — praiseworthy are all who trust in Him.® Now
the phrase praiseworthy are all who trust in Him actually
appears at the close of the second chapter of Psalms, not the
first! Evidently, the first two chapters are in reality one long
chapter.

Having mentioned the verse Let sinners cease from the earth,
the Gemara goes on to recount an incident regarding the correct
explication of this verse:

QURE 99T manwa NgT uha W - There were certain
boors® in R! Meir's neighborhood,  Raw Mm% 1yyn xp i —
and they caused [R’ Meir} considerable distress. w2 X iy
snmatyT U3vI 19 SR ey Man 17 — Once, RY Meir was
praying for mercy regarding them, so that they would die.
yey Xpna Yy s — His wife, Beruria, said to himi
}RY7 &y —~ What is your reasoning to pray for their deaths?
mRpR MapY,, N7 mwn — Because it is written: Let sinners
(chataim) cease from the earth.® You therefore emulate King
David — just as he prayed for the death of sinners, so too do you
pray for their deaths. mspin 213 m — But is it then the word
chotim that is written in the verse, in which case the verse would
refer to sinners? Nol'®  3mnprmxen,, — [The word] written is

CHAPTER ONE
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chataim, which refers to that which causes one to sin, L.e. the Evil
Inclination!™ Accordingly, King David is not praying for the death
of sinners, biit for an end to the Evil Inclination that leads them
intosin! NP1 s oW 11 — And furthermore, go down
to the end of the verse, which states: oy Tiv owwm,, —
and lef the wicked be no more. 7y YW1 DU MWHTT 1113
nyrx — Now, ig it definitely the case that once sinners cease from
the world, the wicked will be no more? But the cessation of
present-day sinners does not ensure that future wicked men will
not appear on the scenel® Evidently, then, the term chataim
refers not to sinners, but to that which causes sin — the Evil
nclination.  rrawna vy wmyy My w3 Kok — Therefore,
you should rather pray for mercy regarding [these boors]
that they should repent of their wickedness, and turn away from
their Evil Inclination! mpx Ty myyy —-In the absence of any
urge to sin, the wicked will indeed be no more! "hHiIY Ry3
naMna ™7m ey — [R? Meir] beeded her advice and prayed
for mercy regarding [these boors], and they indeed repented
of their wickedness.2”

The Gemsara continues with another incident involving
Beruria:
x93 XpR KnT Ry s — A certain heretie once said to
Beruria: 19! K9 m9py Y, 203 — It is written regarding
the desolate city Jerusalem: Sing out, O barren one who has not
given birth."% w7 1721 X7 mwp — But should she then sing
becanse she has not given birth? But surely barrenness is cause
only for sadness, not for rejoicing!t? wh g — [Berurial
said to him: X717 Moo v Ky — Fooll Go down to the
end of the verse, and see what is written there! ™73, 2137
'+ m1 1 YR 733 mpniw-na — For in conclusion if is written:
for the children of the desolate one (J erusalem) are more

NOTES

1. Tosafos ask: By stating that King David employed this formulation
with any chapter that was dear to him, the Gemara implies that this
oceurs several times in Psalms. But the first chapter of Psalms is in fact
the only instance of a chapter that begins and ends with a verse
containing the word M, praiseworthy! Tosafos explain that this rule
is not limited to psalms beginning and ending with the word
praiseworthy, but includes all psalms that eonclude with the identical
expression with which they begin — cny psalm possessing this
formulation can be assumed to be cne especially dear to King David
[e.g. the many chapters that begin and end with the word AnYY, Praise
God!]. The Gemara cites the case of the first chapter as one example of
this phenomenon (see Ben Yehoyada for another way to resolve this
difficulty).

[King David set a precedent by concluding many psalms with the
identical idea with which they begm. His style was adopted by the
Rabbis in their formulation of lengthier blessings, in that the
conclusions of these blessings express the same idea as their introduc-
tions (yopnn’ 00 1p0vhe 1yr) (Rashba; Ritva; see Pesachim 104a).]
9. These were amei hagretz [people ignorant of Torah, and careless of
its laws] (see Rashi here, to Sanhedrin 87a a2 i, and to Taenis 23b
sra pen ). Alternatively, these individuals were bandits {Tos.
HaRosh; see Aruch »ms y).

3. There are people who are of such surpassing wickedness that God
metes out to them the ultimate punishment — He repays them in this
world for the good deeds they perform, causing them thereby to forfeit
the eternal reward they might have garnered in the World te Come (see
Rashi to Deuteronomy T:10). R’ Meir felt that these boors were of this
category and he wished to redeem them from this punishment! He
therefore prayed for God to bestow mercy upon them by punishing
them for their deeds in this world, God would thus Ikill them
immediately, therehy safegnarding whatever portion they had earned
in the World to Come (Tzlach; see above, Ta; see Tos. HaRosh; Meiri).
[This is in line with the statement of the Mishnah in Sanhedrin (71b):

BRI A TRNVE RN I SR, R N TR )

Teradyon. The Gemara (Pesachim 62b) indicates that she was a Torah
scholar of exceptional sagacity.

5. Psalms 104:35.

8. The unvowelized word mxun can be read either as chataim (oipn) or
as chotim (o). While the translation of chotim is “‘sinners,” chataim
carries another connotation (see following note). Beruria maintained
that [since the word was not written as nwin (which can only mean
‘ginmers” — with or without vowels),] its proper reading is evidenily
chataim. She therefore objected to B' Meir's action (Raoshi; see
Maharshal ).

7. The word mien, chataim, when vowelized with an ardinary patach
vowel beneath the ches () and a degesh inside the fes (), is an example
of the bys form, which sometimes carries a causative eonnotation. It
accordingly refers to that which causes others to sin — namely, the
yetzer hara, the Evil Inclination. King Tavid was thus praying for an
end to the influence of the vetzer hara (Rashi, as explained by Gra,
Imrei Noam; see Muharshal; see Pnei Yehoshua »m TmR 00, ef.
Hugohos Yavetz’s interpretation of Rashi; ef Muoharsha; of. Emes
TLeYaokov by B’ Yaakov MiLisa; of. also Ben Yehoyada).

[Note that Gra’s version of Rashi (3'no owun i) differs slightly
from that of the standard text.]

8. Iyun Yaakov; of. Beurei HaGra.
9. See Beure: HaGra.

10. See Taanis 23b for a similar incident. [Maharsha questions this
incident on the basis of the Talmudic dictum (below, 38h): All is in the
hands of Heaven but fear of Heaven, which clearly preciudes God’s
involvement in one’s choice of whether or not to sin. How then did B’
Meir pray for these boors to repent? See Emes LeYaakov by R’ Yaakov
MiLisa; Anof Yosef, for various explanations; see also Megadim
Chadashim at length. (See Maharsha for a distinetion between one who
prays for God’s aid in his own repentance, and one who prays for
another to repent.)]

11 Tomink Rd-1 [Tha rasardine kv heretie. follows Dikdukei Soferim —
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x5y 1803 135S — let him go out and indulge his pleasures in
this world.” myn nannb anx poy — Acher thus strayed to
the ways of bad socieiy.™ ayanny mawy pp) — He went out,
found a harlot and asked for her services.®™ m% s — She
said to him, AR 7MAK 12 YUK IR — “But are you not the
greal, Sage, Elisha ben Avuyah?!” nawa xywmn Rhne gy
#b 5 — In response, [Acher] uprooted a radish from a radish
patch on the Sabbath, which is a capital offense, and gave the
radish to her. mypx — Shesaid, xw1 nx — “This must be
someone else,”’B .

The Gemara cites the first of several incidents involving Acher
and his disciple in Torah studies, R’ Meir:
myn nanb Ry Ry R 137 N s Yxw — Acher once
asked R’ Meir a question after [Acher] had already strayed o
the ways of bad society. ™% max — [Acher] said to [R’ Meir],
2tn378n — “What is the meaning of that which is written;™
oy nipy mymnayh oy o, — God has made the one as
well as the other?” 15 px — [R’ Meir] replied to him, 53

C T3 KR NI IR WTTRD XY e — ‘“Whatever thing the Holy

One, Blessed is He, created, He created something else corre-
sponding to it: nivay x93 o™iz X33 — He created moun-
taing, He created hills; nivgy X712 om x93 — He created
seas, He created rivers: and so on.”B4 i 5px — [Acher] said
to him, %2 "»K XY 337 K2py @1 — “That is not what R’
Akiva your teacher said. Doywn X793 oWy N3 RIN —
Rather, he taught you that [God)] created righteous persons
and He created wicked persons;®  nxy X2 77v 13 873 — He
created the Garden of Eden and He created Gehinnom. 93
o v 12 w1 ) my — Each and every person has two
portions, T2 TMXI Y1V 123 K% — one in the Garden of
Eden and one in Gehinnom. pr1y 1701 — When a righteous
person merits, T1Y 12 a7 pom P Svi — he takes his
portion and his peer’s portion in the Garden of Eden; 2mnn
vy — when a wicked person becomes guilty, pym P55 Hv3
w33 $13n — he takes his portion and his peer’s portion in
Gehinnom,”'*!

The (jemara comments on the teaching cited by Acher:
xnywn 27 s — Rav Mesharshiya saids  nygnp »on — What
is that teaching’s source in Scripture? There are actually two
verses: M3 mPrTY 33 — In regard to the righteous, it is
writtens®  wn mywn nyINa 1Y%, — therefore, they will

CHAPTER TWO
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inherit a double portion in their land, and eternal glodness will
be theirs. 232Dy 133 — And in regard fo the wicked, it is
written:™ AW 13w e, — Bring upon them a day of
evil and devastate them with double disaster.
Another dialogue between Acher and R’ Meir:

my7 niaanb Ky ARy 9 01 Ny R PRY ~ Acher asked R’
Meir a question after he had already strayed to the ways of bad
society. Acher asked him, 21127 °Xp — “What is the meaning
of that which is written:® = mam nvaiay 2y ey,
11p-1hn — But as for wisdom . . . mankind does not know its worth
... gold and glass cannot approximale if, nor can its exchange
be [in] golden articles?” 1 "ng — [R’ Meir] replied to him,
18 Yooy 2y 920 1R TRy 1R 7T b — “This refers to
matters of Torah that are as difficult to acquire as gold
vessels and fine gold vessels, n»mny 1233 17387 7o — bul
are as easy to lose through forgetfulness as glass vessels.,”""
i mx — [Acher] said to him, 32 7 x% 927 KPPy 271 —
“That is not what R’ Akiva, your teacher, said. 93 72 R9¥
370 DY W 2wy +5 by ux nmsy Yo agy — Rather, he taught

" you that just as there is a remedy for gold vessels and glass

vessels even if they break, nyn tnhn nx — so too a Torah
scholar; app b wimpw 8 by K — even if he sours, there is
a remedy for him: He can repent.”#? 19 mx — [R’ Meir] said
to [Acher], 72 71y NpxR o8 — “So, you too, as a great Torah
scholar, return to your earlier devotion!” 1% 7mK — [Acher]
said to him, “It is of no use: TWANDT TIiMEY WYY 133 — 1
have already heard from behind the Partition, ©n3 =W,
qpRR yain oy — ‘Return O wayward sons — except for
Acher.’ ”
A subsequent incident involving Acher and B’ Meir;

1321 111 — The Rabbis taught in a Baraisa: 173 yyn — AN
INCIDENT occurred WITH ACHER, nawa owwg by 2ty gy —
WHO WAS RIDING ON A HORSE ON THE SABBATH, 'Njp 137 11l
PR IR Ti%Y 10K PR — AS R’ MEIR WAS WALKING BEHIND
HIM IN ORDER TO LEARN TORAH FROM HIS MOUTH. {7 i — At
a certain point, [ACHER] SAID TO HIM, JrxbY i wn —
“MEIR, GO BACK, D10 "3p¥a ™My 1230 — FOR I HAVE
ALREADY CALCULATED THROUGH THE FOOTSTEPS OF MY HORSE
that n3Y mnm (8) 7Y — THE SABBATH BOUNDARY extends
UNTIL HERE.¥¥ 45 7y — R MEIR] REPLIED TO HIM, NHR 1K
73 1] — “YOUTOO, GO BACK TO YOUR earlier Torah observance!”

NOTES

30. He forsook the ohservance of the mitzvos, Apparently, though, he
still studied and taught Torah (see Gemara below). B’ Tzadok explains
{Sefer HaZichronos p. 63) that afier his Merkavah experience, Acher
thought that his connection with the upper worids made his observance
of halachah unnecessary {see there at length).

31. This was his.first open sin (see Ben Yehoyada).

39, That is how Elisha ben Avuyah received the name by which our
Gemara calls him: Acher, the Other, or Someone Else (Tashbefz in
Magen Avos to Pirkei Avos 4:20). .

[Except here, our Gemara does not refer to him by his original name.
Tt appears that the Heavenly Voice actually said, ““except for Elisha ben
Avuyah,” and the Gemara altered this to “except for Acher,” 50 as not
to mention his name. Indeed, the Yerushalmi quotes the Heavenly Voice
as saying, “‘except for Elisha ben Avuyah.”]

33. Ecclesiastes T:14.
34. The word nipy’ thus implies two things that are similar to each other

in kind [but differ in degree: God created the great mountains ard the
smailer hills; the great seas and the smaller rivers] (see Maharsha ).

35, According to this interpretation, the word may'’ indicates an opposite
relationship (Maharsha ).

36. A righteous person introduces virtue into the world and thereby

did as well as those good deeds he heiped to bring sbout. Conversely, a
wicked person brings evil into the world and indirectly induces others to
gin. He is held o account for both his sins and the sins of those affected
by him. Now, the wicked person is rewarded in this world for his few
good deeds; thus, his portion in the Garden of Eden s given 1o the
righteous, who are responsible for introducing virtue into the world.
Conversely, the rightecus are punished for their few wicked acts in this
world; thus, their portion in Gehinnom is passed on to the wicked (see
Beis HalLevi, Noach).

37. Isaiah 61:1.

38, Jeremiak 17:18.

39. Job 28:12, 13, 117.

40, [If ope is careless with a glass vessel, it will slip from one’s hand and
shatter. If one is careless with one’s Torah knowledge, it likewise will
slip away.]

41, They can be re-melted and re-formed.

42. Acher had his mind on his own predicament; that is why he asked
these questions (Maharsha).

483. Even though Acher himself no longer observed the Sabbath, he did
not want to cause B’ Meir any anguish, If R’ Meir would find out that he
had unwittingly violated the Sabbath, he would be distressed. Alterna-
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15 qnK — [ACHER]SAIDTOHIM, %7 ™N7JR¥ 133 K9} — “AND HAVE
INOT ALREADY TOLD YOU, 193797 "iNER "NYRY 1233 — IHAVE
ALREADY HEARD FROM BEHIND THE PARTITION, DU W0,
TXD YT DY — ‘RETURN O WAYWARD SONS — EXCEPT FOR
ACHER.” Ry 1% mimy mopn — Unwilling to leave matters
as they were, [R’ MEIR] GRABBED [ACHER] AND THRUST RIM INTO A
BEIS MEDRASH  Kpmb b PR — [ACHER] SATD TO A YOUNG
BoOY standing outside, %9PIOB " Pivh — “RECITE YOUR VERSE
FORME."* {2 K — [THEBOYISAID TO [ACHER],®! oy s,
vmywa T MR — “THERE IS NO PEACE, HASHEM SAID, 10 THE

CHAPTER TWO
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WICKED 1 1y xpwhin v% mbmy ~ (R MEIR] BROUGHT
HIM INTO A DIFFERENT SYNAGOGUE. R Mm% "ns — [ACHER]
SAID TO A BOY nearby, %7708 "% piop — “RECITE YOUR VERSE
FORME” 2 9ny — [THE BOY] SAID TO HIM/*!  D33R7DX 13,
nMa %1300 N2 — “EVEN IF YOU WERE TO WASH WITH NITER
AND USE MUCH SOAP, 'mg% qfy DRyl — YOUR INIQUITY
REMAINS STAINED BEFORE ME.”™ s sy 1 momy —
[R’ MEIR] BROUGHT HIM INTO A DIFFERENT SYNAGOGUE. 7 1K
— [ACHER] SATD

NOTES

44. {Perhaps the setting would inspire him to repent.]

45, Le. recite the verse that you studied most recently. Acher, who had
heard a Divine decree that his repentance would not be accepted, as the
Gemara related above, wanted to prove it to R’ Meir by the child’s verse

{Rabbeinu Chancnel}. It was common in earlier times to make this
wnrmrnmt of mahanlihil s harsnoe tho vores eited hy oa child woald

46, Isaiah 48:22.

47, Normally, if someone comes to the study hall, it is appropriate to
greet him, to say to him, “Skelom aleichem!” When Acher came,
though, God told him “Ein shalom™ — there are no warm greetings for
you.
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R — TOAYOUNG BOY there, 7905 1% pios — “RECITE YOUR
VERSE FOR ME.” M9 "m¥ — [THE BOY] SAID TO HIM,"'  nx,,
"pyntmm 7Y — “AND YOU, O PLUNDERED ONE, WHAT WILL YOU
DO? WY "W3PnTD — IF YOU WEAR SCARLET, 27171y ™1yn=n
— IF YOU DON A GOLDEN ORNAMENT, 1y 793 W1pn=s — IF
YOU PAINT YOUR EYES WITH MASCARA, " /11 '9007 N0 — YOU
WILL BE BEAUTIFYING YOURSELF IN VAIN efc.”™ b mbmy
IR KDWND — (R’ MEIR] BROUGHT [ACHER] INTO still ANOTHER
SYNAGOGUE and then another, Npwwn v3 1phnb momyy 1y —
UNTIL HE HAD BROUGHT HIM INTO THIRTEEN different SYNA-
GOGUES.  KIN3 INT 1 Y 1pon 1194 — ALL OF THE [YOUNG
BOYS] he met RECITED VERSES TO HIM ALONG THESE LINES.”
mY oK 8naY — TO THE LAST boy, [ACHER] SAID, % pios
TRI9 — “RECITE YOUR VERSE FOR ME.” 1% 113K — [THE BOY]
SATD TO HIMM oK YWY, — “BUT TO THE WICKED
(vilarasha), GOD SAID, * "N WD 150y 3Y-Mn — TO WHAT
PURPOSE DO YOU RECOUNT MY DECREES, ete.” 1y Npimt xamn
b nypan — THAT PARTICULAR BOY WAS PRONE TO MUMBLE
his words, and when he recited this verse m5 TRRT TR YRRYR
— IT SOUNDED AS IF HE TOLD [ACHER], B%I9% "y yuhoxyy —
“BUT 10 ELISHA (vle’elisha), GOD SAID, To what purpose do you
recount My decrees?”’ 187 x3'% — There is a dispute as to
Acher’s reaction: SOME SAY that  miynp) Mo M Ximp —
[ACHER] HAD A KNIFE WITH HIM AND HE DISMEMBERED [THIS BOY]
mynn 1@ Aeonb MY — AND SENT [HIS PIECES] TO THE
THIRTEEN SYNAGOGUES.®  1™nKT XWX — BUT SOME SAY THAT
3K — [ACHER]MERELY SAID,  K)'3U ™712 'K}] "% — “IF I WOULD
HAVE A KNIFE IN HAND, ™% X2y )] — I WOULD DISMEMBER
{THIS BOYL.” However, Acher did not in fact cause the boy any
harm. )
Acher’s death and the affermath:

s AYna Ny s — When Acher passed away,®  mnx — they
said in Heaven, mmTH y7m &% — “We cannot execute a
judgment of Gehinnom against him  wmvh 1y xpbyy 88y —
and we cannot bring him into the World to Come. y1m x5

mymh — We cannot execute a judgment of Gehinnom against.

CHAPTER TWO

CHAGIGAH

him  Xpm7iN3 POy OWH — because he engaged in the study
of the Torah, and this protects him from the fires of Gehinnom,™
o iy xpby KDY — At the same time, we cannot bring him
into the World to Come, xvi7Dwn — because he sinned.”™
Tn 127 R — R’ Meir said, resolving the impasse, apwm
mET KpyY vy myn s — “It is better that [the Heavenly
court] execute a judgment of Gehinnom against him in the first
place, so that he will eventually enter the Worid to Come.®
3P (WY A7YS1 nmK my — Accordingly, when I die, I will
raise smoke from his grave, i.e. he will then enter Gehinnom.”
T 27 AW 1 %3 — When R Meir passed away, pbp
KT FaEn K — a pillar of smoke arose from Acher’s
grave 131 727 "mK — R’ Yochanan said, many years later.
721 K7pmY ka3 — “Is it a feat to burn one’s teacher? =1
MRy 1avyn k%) kya mg — There was one student among us
who stumbled and strayed far from the Torsh; but can we not
save kim?!™ 13 spps ok — If 1 take him by the hand to lead
him to the World to Come, xn b mqm 80 — who will
attempt to take him away from me?” =y - [R’ Yochanan]
said subsequently, 1M3pR WY MRIR1 Nnmx Nn — “When I die,
I will extinguish the smoke from his grave.'2  mwwiny ny 2
1 277 — When R’ Yochanan passed away, xqvwp pos
AT yapn — the pillar of smoke rising from Acher’s grave
ceased.. X790 NI ™YY nno — In reference to R’ Yochanan’s
ability to bring Acher out of Gehinnom, a certain eulogist began
his remarks regarding [R’ Yochanan] as follows: =miw fowox
1137 397 My K5 nnon ~ Even the watchman at the entrance
to Gehinnom did not stand before you, our teacher, as you
entered to withdraw Acher from there!l®!
Acher’s progeny:

377 mpk RIK 0K S ina — The daughter of Acher came
before Rebbi. m"% 7ax — She said to him, prye 137 —
“My teacher, I am poor; support me.” 1% 7y — [Rebbi] said
toher, nxmm na — “Whose daughter are you? ™ i nqnx
u8 K ¢ 1n2 — She said to him, “I am the daughter of
Acher."'  o%iga yqm v pry A% "ok — He said to her in

NOTES

1. Jeremiah 4:30.

2. The beauty of your Torah is wasted on you {see Maharsha).
3. They were all negative (Fin Yaakov).

4. Psalms 50:16, ’

b5, Based on several reasons, Ben Yehovada concludes that it was not the
boy that Acher sought to eut up, but the seroll of verses from which the
hoy was reading. To Acher’s mind, the scroll provided definitive proof of
his view that there was no hope of repentance. He sent the people of the
thirteen synagegues pieces of the scroll to explain to them why he would
not depart from his evil ways.

6. [Rashi’s version of our Gemara reads 310w 13, when [Acher] died, not
Aoy 1y v, when {Acher ] pussed away. The phrage myny ny is a gentler
description of death that is typically used in regard to the righteous. The
more direct term 33w, died, would seem more appropriate for Acher
(Dikdukei Soferim ). :

7. As the Gemara says near the end of our tractate (27a): Torah scholars
are impervious o the fire of Gehinnom (see Nefesh HaChaim 4:17).

8. And he has no merit with which to attain a share in the World to Come
(Maharsha). [The Gemara above (15a) states that all of Elisha ben
Avuyah’s merits were erased.]

9. Le. God should purge Acher of his sins through the fire of Gehinnom
and afterward he could enter the World to Come (Rabbeinu Chananel)
in the merit of his Torah (Maharsha). :

The Yerushalmi records that people argued with B’ Meir. They
told him, “Do you think that Heaven will listen to you in this matter?
It is one thing for a son to elevate his departed father’s station, but

wrhar An wran awmaad dhoat WTaorren w1 alasvnda A alae (oo TX._ L TT.

[When a scroll of Scripture is threatened by fire on the Sabbath, ] we may
rescue the container of the scroll together with the scroll (Shabboes 116b).
Thus, Elisha may be rescued in the merit of his Torah study!”

[Furthermore, R’ Meir himself did have standing in regard to Acher’s
status: If is improper for a teacher to be in Gehinnom while his disciples
are in Gan Eden (Yoma 87a). Since R’ Meir was a disciple of Acher (and
since B’ Meir was clearly bound for Gan Fden) it would be improper for
Acher to forever remain cutside Gan Eden (Maharsha).]

10. [This is one of several instances in which the Heavenly court deferred
to the ruling of the earthly court.}

The pillar of smoke continued fo rise for many, many years. This
miraculous phenomenon took place because God acceded to R’ Meir’s
wisheg (Maharsha). [The pillar of smoke also warned those that had -
strayed after Acher that he was being punished for his transgressions,
and so would they.]

11 [Elisha ben Avuyah was once one of us. He was part of the community
of Torah scholats; is. there nothing we can do to help him?]

12. [I will end Acher’s purification process and escort him to the World
to Come.]

18. R’ E.E. Dessler offers two lengthy analyses of how Acher achieved his
rectification through R’ Meir and R’ Yochanan; see Michiav MeEliyvahu
TV pp. 193-201.

14. [Depending upon her family background, she might have priority in
receiving certain funds (see Horayos 13a). Alternatively, she might be
entitled to a larger grant if she came from a family that was accustomed
to a higher standard of living (see Kesubos 67h).]
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amazement, “Are there still any descendants of his left in the
world?l 2vn3 x7) — Bat it is written:™ 717 xk51 19 71 KRG,
sy T PR Yy — The light of the wicked flickers out . ..
his memory will be lost from the land ... he will have neither
" ehild nor grandchild among his people, no survivor in his
habitations.”™ ¥9 i — Shereplied tohim, 17Ny 212
wigyn q137R i) — “My teacher, remember his Torah learning
but do not remember his deeds.” 17050 nppaw) WK TN ™M
by — Immediately, a fire descended from Heaven and
singed the bench upon which Rebbi was seated.”™ 1) 123
11 — Rebbi wept, saying, 73 72 Paann’? i — Now, if those
who regard their being associated with [the Torah] a disgrace
are so fiercely defended, ™22y ma Nox Sy 3 Poapwy? — then
those who regard it a compliment should be defended all the
more sol”
The (temara asks:

TNNT MER TR R 1T TR 2T — But how was R’ Meir
allowed to learn Torah from the mouth of Acher?™ —pxm
fam Y31 T Ty 12 13 e — But Rabbah bar bar Channah
has said in the name of R’ Yochanan: 2m37 ' — What is
the meaning of that which is written:™ 175 now—3,,

¥mEn Wp3t 1IN nYTgt — For the lips of the Kohen ™

should safeguard knowledge, and [people ] should seek teach-
ing from his mouth; *NY1NIRI¥™1 K70 D — for heis like an
angel of Hashem, Master of Legions. 1 \x'7n% 2717 mpis o
nixay — It means that if the teacher resembles an angel of
Hashem, Master of Legions,™ then wmon 7R WpRIY —
{people] may seek Torah instruction from his mouth; RS DX
. — but if not, then ¥R 1IN w3 Sx — they may not seek
Torah from his mouth. Since Acher was, by his conduct, distant
from any semblance to an angel of Hashem, R’ Meir should not
have studied under him, — ? —
The Gemara answers:

v v i — Reish Lakish said:  wWT MOWK K9P En 10
— R’ Meir found a verse that indicated the opposite and he
expounded it as follows:™  ©wn 37 Yawh 38 va, —
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Incline your ear and hear the words of the wise; WD 12%
iy — but set your heart to My outlook. "mKIN>DRYT7 —
[The verse] does not say you should set your heart to their
outlook, 'myTy X9x — but rather to My outlook. The verse
must therefore be speaking of wise men whose outlook one should
avoid, i.e. wicked scholars. Nevertheless, the verse advises one to
incline his ear to their words. ’

The Gemara presents an alternative source for the above
anawer:
K3 pK xpan 27 — Rav Chanina said the source is from
here:™ a1y "o W Navypw,, — Hear, O daughter, and
see, and incline your ear; /' 21 3K M1 YRV WYY — but
forget your people and your father’s house, ete. That is, incline
your ear to their teachings but forget their deeds. Do not learn
from them. )

The Gemara asks:
xR Wi — The verses contradict one another! The first
verse requires a teacher to be like an angel of Hashem before one
may learn from him, whereas the latter two verses advise one to
incline his ear to the words of the wise even if the wise men
themselves are wicked. — 7 —

The Gemara answers:
xp x5 — This isnot difficult: %132 ki — This verse, which
encourages one to learn from a wise man despite his wickedness,.
is addressed to a mature person who will take care not to follow
in his wicked ways. Jup2 N — But this verse, which requires
the teacher to be like an angel of God, is said in reference to a
person who has not reached that level of maturity, and who

" thus might be led astray.™

The Gemara cites another explanation of B’ Meir’s actions:
TBR MY 27 KDY D - When Rav Dimi arrived from Eretz
Yisrael he said: %3702 i — They say in the West (Eretz
Yisrael): N12% Kymw K79 KA Yas e 131 — R Meir took
a date, consumed the edible outside part and threw the pit
away. That is, he learned from Acher whatever was worthwhile
and disregarded the rest.

NOTES

16. Job 18:5,17,19.

17, Although there are marny wicked people who have descendants galore
{e.g. Esau), Acher was worse than all of them. Acher knew the glory of
his Master and nevertheless rebelled against Him. Thus, it came as a
surprise to Rebbi that a man of such exceptional evil ghould have any
living descendants {Maharsha).

18. This fire alluded to Acher’s Torah learning, for the Torah is called 2
“Law of Five” [n7 wxl in Deuteronomy 33:2 (Maharsha). )

19. A Baraisa above (15a) states that B’ Meir followed after Acher, who
was riding a horse on the Sabbath, in order to learn Torah from him.

20. Malachi 2:7. .

91 Le. a teacher of Torah. The Kohanim were specifically charged with
adjudicating the law for and teaching the Torah to the J ewish people
(see Deuteronomy 33:10), but this verse applies to any Torah teacher (see
Maharsha).

99, Le. if he has a sterling character.
23. Proverbs 22:17.
24, Psalms 45:11.

25. [Although the words Y11 and 1pp often mean “adult” and “child,”
here it seems they mean “mature person” and “immature person’’:
Clearty, not every adult is sophisticated enough to avoid being affected
by the immoral behavior of a learned teacher.]

There is one type of wicked scholar from whom it is prohibited tolearn
at all, regardless of one’s maturity: If the scholar is a magoshta [Magusl,

ekl aalem mnkinnn ablhaws £n meactica Thie frem ofl idnlatee T s

[Although Rav Hui Gaon’s view was cited above (15a note 23 that
Acher belisved in a dualistic heresy akin to the belief of the Magi, this
does not mean that Acher was a Magus himself, i.e. Acher was not a
misslonary who attempted to entice others to idolatry. Accordingly, B
Meir could learn from him.]

Rambam cites our Gemara’s stafement that one should seek instruc-

tion in Torah only from a teacher who is like an angel of God (Hil.
Tatmud Torah 4:1). However, he omits our Gemara's distinetion be-
tween a mature person and an immature person, giving the impression
that Bambam rules that even a mature person may not learn from an
immoral teacher. Indeed, Lechem Mishnoh ad loc. states ‘that our
Clemara’s distinction was offered only in defense of R’ Meir, but the -
halachah does not accord with his view.
_ However, the Chida (in Pesach Einuyim here) expresses astonish-
ment at this conclusion: How ean we say that Rembam did not subscribe
to the view that a mature person may learn from an immoral teacher?
Rambam himself studied the philosophical works of sages who were
distant from any comparison to angels. In one letter, Rambam states
that he read all the [available} tracts describing idolatrous belief.
Furthermore, Rivash (Responsa $45) writes explicitly that Rambam
relied on our Gemara’s distinction to study works of philosophy. Finally
at the beginning of Rambam’s Preface o Moreh Nevuchim (which
contains many opinions cited from heretical and immoral thinkers),
Rambam guotes the same verse that is our Gemara's source for this
distinction: Incline your ear and hear the words of the wise; but set your
heart to My outlook.

See Pesach Einayim’s resolution of this issue. See also Meiri here; Or
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A related teaching:
x39 w11 — Rava expounded: 2wn>7 s — What is the
meaning of that which is written:™  niRq% T8 NB 5K,
o1 b a3 — I went down fo the garden of nut trees, to
ook at the green planis of the streams, ete.? This verse is an
allegorical description of Torah scholars. *mmbn towny npb
yiaph omor — Why are Torah scholars compared to anut tree?
95 s — To teach you that  vWwa oy 10 oy g 1y Max
nxiya) — just as it is true of a nut, that even though it becomes
filthy with mud and dung, ©xXR113102% 3 1'% — nevertheless
what is within it does not become repulsive,” nanTmbnox
— so too it is true of a Forah scholar, inin P mapw 18 Sy OX
npgmy — even though he sours, his Torah does not become
repulsive.

A further discussion of whether it was appropriate for R’ Meir
to learn Torah from Acher:

smbxb P 92 30 oy — Rabbah bar Shila once came

upon Elijah the Prophet. % 75 — [Rabbah bar Shila] said
to [Elijah]l.  ®w7 7173 wWiTgn T2y Xp ' — *“What is the Holy
One, Blessed is He, doing?”’ m% "y — [Elijah] replied to
him, J337 W07 IIDR Koyaw Taxp — “[God] isrepeating
teachings from the mouths of all the Rabbis, w737 nmm
Ty K rn — but from the mouth of R’ Meir He is not
repeating any teachings.” 'Xny m% px — [Rabbah bar,
Shila] said to [Elijah], “Why?" mnen Kpynw qn3 Xp7owm
anx7 — Elijah replied, “Because [R’ Meir] learned teachings
from the mouth of Acher.” % apg — [Rabbah bar Shila)
said to him, xp¥ — “But why is that reckoned against R’
Meir?  Xywpir p @1 — R Meir found in Acher’s teachings
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the equivalent of a pomegranate: p7] 1nYE Yax inin — He
ate the insides and threw away the peel.”™ b mx —
[Elijah] said to him, "nxp Rpwa — “God has been persuaded
by your argument and He is now saying as follows, 2wy
mix — ‘My son, Meir, says!™  yuyn oisy 1amn — At the
time that a person suffers for hissins, IR P MR 0y —

what expression does the Divine Presence articulate?®

Wi 1R WRIR PR — So to speak, God says: “T am burdened
by My head; I am burdened by My arm.”"™1 gy witpa g o
o Sy 1T Sy 1yvyn kit — If the Holy One, Blessed is He, is
pained so for the spilled blood of the wicked, 1775y M 5p
qoway oy Sw — how much more so is He pained for the
spilled blood of the righteous!’ 7=

The Gemara records a dialogue that hears upon the¢ phe-
nomenon of Torah scholars who sour: i
AP 279 Swmw mnpws — Shmuel once came upon Rav
Yehudah 33 Xy X@T1 87293 20T — as [Rav Yehudah] was
leaning upon the bolt of a doorway® and crying, % % —
[Shmuel] said to him, nw3 Kp Wy Ry — “Sharp one,™
about what are you crying?” m% anx — [R’ Yehudah]
replied to him: }3373 173 23097 o Xen M — “About my
future! There are several Torah scholars who went astray: Is that
which is written in Scripture regarding the brilliant scholarship
of these Rabbis inconsequential? For it is written:®"  mx,,
bpw mx v — Where is the one who can count? Where is the
one who can weigh? ryawn-nK 150 MK — Whereis the one
who can count the towers? The verse can be interpreted in
reference to the Rabbis that strayed.®® nmpio »ow pb ms,,
myimaw ninix 93 — Where is the one who can count — for

NOTES

26. Song of Songs 6:11.
27. Because it is protected by a shell.

28. Above, Acher is compared to a date [edible outside, inedible pit] and
here he is compared to a pomegranate {inedible peel, edible inside]. Iyan
Yaokov comments that each comparison refers to a different stage in
Acher’s life. Af first, Acher was to all appearances a distinguished sage;
however, as the Gemava states below, his heart was tainted with
spiritual mud. B’ Meir fwho was aware of his teacher’s failings] treated
Acher like a date: He consumed Acher’s edible outside (his Torah
teachings) and avoided the spiritual pit at Acher's center. Later, when
Acher desecrated the Torah in public, R’ Meir treated him like a
pomegranate: He discarded Acher’s openly sinful behavior like a peel
and drew ouf the valuable Torah teachings that still remained within
him (cf. Maharsha}.

29. [In every matter, the halachah follows the ruling of the leading sages
on earth, Even if the ruling has consequences for Heaven, Heaven
follows the lower world’s decision. Until the time of Rabbah bar Shila,
there had been no clear statement of a Rabbi exonerating R’ Meir for
studying under Acher. {Although the verses cited above indicate that it
was permissible for him to learn Torah from Acher, there was still a
complaint against R> Meir: Would it not have been better if he had
studied under one of Acher’s colleagues who was imbued with a fear of
Heaven? [Rabbeinu Chananel ].) Thus, none of R’ Meir's teachings were
recited in Heaven. Once, however, Rabbah bar Shila enunciated his
position, that B’ Meir was blameless, Heaven immediately reversed
itself and began to recite one of R’ Meir’s more popular teachings (see
Otzar HaGeonim, Teshuvos). This particular teaching appears in a
Mishnah in Sanhedrin, 46a.

30. Le. how does the Divine Presence express its anguish for the
suffering of that person? (Rashi to Sanhedrin 46a ad loc.).

31. It is as if the Shechinah was exhausted from the weight of its “head”
and “arm”: from its “‘head” which blew a living soul into man (Zyei
HaYam) and from its “arm” which fashioned [the bedy of] this person
whao died on aceount of his transgression. That is, God is troubled by the
punishment of the wicked and would greatly prefer that they repent.

R’ Meir had expounded a phrase in the following verses (Deuteronomy
21:22-28): If u man shall have committed o sin whose fudgment is death,
he shall be put to death, and you shail hang him on a gallows. His body
shall not remain for the night on the gallows, rather you shall surely bury
him on that day, for o hanging persor is a curse of God. The last words
are a translation of »5p iy nbYp—a. R’ Meir interprets the expression
no%p as a compound of the twe words n'7 b2, light and not. Thus, when
a person is hung, it is as if God is saying, “I do not feel light”; i.e. “T am
burdened.” {The precise explanation of R’ Meir’s interpretation, how-
ever, is subject to a dispute in the Gemara in Sankedrin loc. cit.] The
word 1oy actually means, I am lzght The Gemara uses this term as a
euphemlsm for I am burdened, since we are speaking of God's reaction
(Rashi).

[The mentions of God’s head and arm could also be understood as
allusions to His “‘tefillin.” God wears tefillin, a5 it were (Berachos 6a).
Qur tefillin contain praises of God, and Ged’s tefillin contain praises of
the Jewish people. God’s tefillin thus symbolize His connection with the
Jewish people and His kindnesses towards them. When a person is
gufforing, the connection between him and God is weakened, and the
tefillin on God’s head and arm are affected (Nefesh HeChaim 2:11in a
gloss;). ]

32. God is pained by the death of & wicked man, for although the person
desgerved to die, still the life of a sentient human being has been snuffed
out. How much more so, then, is God pained by the death of an- 1nnocent
person (Rambam, Commentary to Mishnah).

33. [K@7 k2vy refers to the horizontal holt that secured the door (see
Eruvin 102a).] .

34, Shmuel often called his disciple, Rav Yehudah, by this name because
of the latter's sharp analytical abilities (Aruch 1wy, first explanation;
see ancther explanation there [cited by Mesoras HaShas here]).

35. Isaiah 33:18.

36, Such as Doeg and Achithophel, two enemies of David. They were
both accomplished Torah scholars who turned sour (see below, note 40).
The plain meaning of this verse within its context refers to the
punishment that will befall the wicked in the Messianic era. The

|
|
|
|
|
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[these Rabbis] would count all the letters in the Toralh;®"
miRgY (rvem TR mopy MY vHewi m,, — Where is the one
who can weigh ~ for they would weigh all the kal vachomers
in the Torah;®  ~mvoTaen-ni 1pto mx,, — Where is the one
who can count the fowers — 57303 nia%n MR WYY pg 1wy
amxa pisn — for they would teach fhree hundred laws
concerning a tower that floats in the air,8® w27 eK) —
And R Ami said:  n1ie0 a3 Doimms) axiT w3 nya ngp nhn
amyy — Doeg and Achithophel™ raised three hundred
halachic inquiries concerning a tower that floats in the air.™
pm — Yet we learned in the Mishnah:" - nya7x) orsn gy
xag oYy pym oay TN NI — THREE KINGS AND FOUR
COMMONERS HAVE NO SHARE IN THE WORLD TO COME . . . The four
commoners are: Bilam, Doeg, Achithophel and Geichazi, If the
Torah of such brilliant scholars such as Doeg and Achithophel did
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not protect them from sins so severe that they lost their portionin
the World to Come, 12y nijn T 13 — then as for us: What fate
will befall us?!”!  m% wmr — [Shmuel] said fo him, KW
— “Sharp one, you are not as they; 273 np¥7 Kyw — they
had impure thoughts in their hearts from their earliest days,
but your heart is pure.”’™*

Shmuel has just stated that the spiritual downfalls of Doeg and '
Achithophel were due to longstanding inner failings. The Gemara
inquires: .

'R X — What impure thoughts were in the heart of Acher?
Why did his Torah scholarship not prevent him from becoming -
what he became?

The Gemara answers:

v pop X 1ty 1y — A Greek song never ceased from his
mouth, even before he went astray.

NOTES .

city to determine its requirements? (Rashi ad loc.), R’ Yehudah, how-
ever, applies this verse to Doeg, Achithophel and their ilk.

37. Tin numerous instances, the Torah varies the spelling of eertain
words, by inchuding a letter (such as vav} when a word appears in one
place, and deleting that letter when the word appears elsewhere. These
intentional variations in spelling are known as minmm ny1on, deletions
and additions.] These Rabbis were great scholars who had a reliable
tradition verifying which words are meant to be written with all the
letters included, and which are meant to be written with certain letiers
absent. Thus, he was able to count accurately the letters in the Torah
(Rashi to Sonhedrin 106b; see Kiddushin 30a).

38. A kal vachomer, an ¢ fortiori argument, is one of the thirteen
methods of Biblical hermensutics (see Glossary). These Rabbis were
expert in extracting a minor argument from a major argument and vice
versa. Thus, they were able to “weigh” them in the seale of reason and
determine which kal vachomers were logically sound and which were not
(see Rashi; see Maharsha to Sanhedrin loc. cit.).

19, There are numerous interpretations of this phrase. Rushi here offers
three and Rashi to Senhedrin loc. cit. offers two move:

(a) The Hebrow letter lamed is composed of a chaf with a vav on top.
(It is, in fact, the only letter in the Hebrew Ashuyris alphabet with an
upper part.) The vule is that the vav of the lamed should be slanted
slightly leftward (see Beis Yosef to Orach Chaim 36 in the name of Sefer
HoManhig; see also Mishnas Sofrim and Meleches Shamayim 26:23).
Thus, the upper vav resembles a tower floating leftward in the air away
from the chof to which it is attached at its base, [Some explain that the
head of the upper vav is supposed to tilt downwards, as if it is floating
away from its base {see Mishnas Sofrim and Meleches Shamayim ibid.).]
These Ralibis had such a profound understanding of even the minutest
details of Torah law that they knew three hundred reasons why the vav
of the lamed is supposed to stant. [For an additional discussion of this,
see Toras Chaim’s introduction o the last chapter of Sunhedrin.]

{b) They knew three hundred laws regarding the Tower of Babel, built
by the Generation of the Dispersion, Presumably, it is calied a “tower
that floats in the air” because it was so high that it appeared to be doing
so. Rashi does not indicate what areas these laws regulate.

(¢} The Gemara should read: mxa Wi Y Mag nwp why, three
hundred laws concerning o tower standing in the [open] air. Thisis a
refevence io a case cited in Okolos 4:1, which discusses the law of ftemah
that is contained in a eloset standing in the open air, as opposed to inside
a house.

(@ They knew three hundred rules concerning the fumeh and
taharah of one who is transpoerted outside of Eretz Yisrael in a closet (an
alternative transtation of 97m) or in any other sealed container which
can act as a barvier against fumah (see Oholos 8:1). Foreign lands
(outside of Eretz Yisrael) were declared tumei by the Sages because of
their concern for the presence of unmarked graves there. Thus, anyone
who walks outside of Eretz Yisrael {s automatically considered fomei. It
is a matter of dispute whether this applies to one whe is trensported aver
foreign lands in a sealed container. (See the discussions between the
Sages concerning this scenario in Eruvin 30b, Giftin 8b and Nazir
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practice is prohibited by the Torah. For a similar example of such
knowledge, see Sanhedrin 68a and the Gaonic responsum quoted by
Margeliyos HaYom there §14.

Maharsha ad loe. understands the “tower” as an allusion to the Beis
HoMikdash, concerning which there was congiderable uncertainty as to
where it was supposed to be builé, Sinee its future location was
unknown, it is alluded to as “floating in the air.” They knew three
hundred laws concerning the determination of its location. For addi-
tional interpretations, see Otzar HaGeonim, Teshuvos, and both Yad
Ramak and Maharal to Sanhedrin 106b.

[Note that the number three hundred s often used in the Talmud as
arepresentation of an exaggerated figure (Roshbam, Pesachim 119a 7177
wwn; see also Margaliyos HaYam to Sanhedrin 106b).]

40, Dosg was the advisor of King Saul who slandered David to him and
therehy brought about the destruction of Nob, the city of Kohanim (see
T Samuel 22:9-22). Achithophel was the highly regarded sage and
advisor to King David who deserted the king in favor of David’s renegade
sor, Absalom (see IT Samauel ch. 17).

Note that although Doeg and Achithophel are mentioned together
here, they were not contemporaries. As the (temara states below, Doeg
Yived in the days of King Saul (i.e. in David’s youth) whereas Achithophel
lived later, in the days of David's reigr. Thus, the Gemara here means
that Dosg and Achithophel, each in his own days, raised three hundred
inquiries eoncerning the tower floating in the air.

41, And the inquiries were so profound that not even one was resolved
by them (version of this Aggadah in Sanhedrin loc. cit.).

42. Sanhedrin 90a.

43, How can I be sure that I too will not suceumb to my Evil Inclination
and go astray? .

44, All of the brilliant scholars who went astray were actually pre-
disposed to wickedness from long before. They had a certain rot{enness
within them that eventually surfaced (see Raski}. You, on the other
hand, are pure of heart and need not worry. Regarding you and thoge
tike you, it is instead the cage that the Torah protects and preserves you
from sinning (Hagahos R’ Yaakov Emden, citing Sotah 21a).

There is an epilogue to this exchange between Shmuel and Rav
Yehudah (recorded in Sanhedrin 106b). Many years later, after Rav
Yehudah had already passed away, Hava dismissed the scholarship of
Doeg and Achithophel, saying, “Is it a sign of greatness to raise
inquiries?” Rava pointed out that although his generation excelled over
the generation of Rav Yehudah in the breadth of its Torah knowledge,
Rav Yehudah’s generation was thought of more highly in Heaven: ‘When
there was a drought in Rav Yehudah's days, Rav Yehudah would merely
remove a single shoe (as a sign of sharing in the suffering of the
community} and rain would come immediately. However, in Rava's
generation, they cried out profusely in prayer but “no one paid atten-
tion” to them. This demonstrates that proficiency in Torah is not
necessarily indicative of true greatness. Rather, vy Kol RYT 3 WITRS,
the Holy One, Blessed is He, desires the heart, i.e. righteousness. And in
the end, CGod found a pure heart in Rav Yehudah.

45. Rashi explains that Acher should have refrained from singing as a
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Another answer:
anx Sy 1oy vyay — They said about Acher: iy gy mywa
wneT nvan — When he would stand up from his seat in the
study hall, 1o PWi P B N30 — many heretical
tracts would fall from his lap.*

A dialogue that confirms the points made by Shmuel above:
TRy "R Ny 7D o Sxw — Nimos the weaver” once
inquired of R’ Meir, 50 m79% nomys oy %2 — “Is it not
true that all wool that goes into the dyeing pot ahsorbs the
dye? Le. does the Torah of students under the Sages protect
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them from sinning or not?’™ b "px ~ [R’ Meir] replied
to him, pvHo M 23K Py YT 30 53 — “Any [wool] that
is clean from the [lamb’s] mother absorbs the dye;* how-
ever, P % MR 2ax Py Mg X971 Y3 — any wool that is
not clean from the [lamb’s] mother does not properly absorb
the dye. Le. if a student's reverence for Heaven precedes
his scholarship, he will absorb the Torah and he will be pro-
tected from sinning. But if his prior waywardness prevents him
from absorbing the Torah, he will not be protected from sin-
ning, 19051

NOTES

prohibition; see atso Igros Moshe, Orach Chaim 1 §166).

Maharshe and other commentators raise several problems with
Rashi’s explanation. Why, for example, does the Gemara specify that he
sang a Greek song? It would seem that eny song would be prohibited in
remembrance of the Temple. Maharsha therefore explaing that it was
the “Greek’” nature of the song that was ohjectionable. The songs Acher
sang recalled Greek culture and gradually inclined their singer to
herstical beliefs.

Alternatively, the Gemara is saying that the Greek songs themselves

were not so objectionable, but they were a symptom of inner rot. A
person allows others a glimpse of his inner self through the melodies he
voices spontaneously, without prior thought or intent. Noble men tend
to sing verses and tunes full of yearning for God’s closeness; ordinary
people sing regular songs; and those who wish to assimilate into alien
cultures sing its songs, including sometimes the songs of anti-Semites.
In Acher’s generation, the bitter fruit of Greek eulture had long since
poisoned the Jewish nation aud felled its many vietims. If Acher was
prone to sing Greek songs in his time, this itself was compelling proof of
spiritual malaise.
48, This oceurred before Acher abandoned himself to evil ways (Rashi).
When Acher would enter the study hall, he would conceal these tracts on
his person so that the students would not see them. However, sometimes
after his mind was absorbed in his Torah studies, he would forget about
them, and when he steod up, they fell on the floor in front of the students
in the study hall (Maharsha). These heretical fracts contained philo-
sophical challenges to the concepbs of Divine Providence, reward and
punishkment, ete. (R’ Chaim Shmulevitz, Sichos Mussar, 5732, §8). This
was a sign of internal rot (Rashi).

47, A prominent non-Jewish philosopher (Yulkui HaMeiri; see Bereishis
Rabbah 65:20).

48. [Because we find that a rabhi as great as Acher suceumbed despite
his scholarship.}

49. If the wool is as clean as that of a cne-day-old lamb, i.e. if did not
become dirty after being shorn, then it will absorb the dye well (Bashi).

50. Acher, of course, was in the second category.

We have rendered Nimog' question and R’ Meir’s response according
to Rashi’s own explanation. Rashi cites a different explanation from his
teachers: Nimos asked if every person who descends to Gehinnom
eventually ascends from thers; B’ Meir replied that if he is unsullied by
mud — ie. he has merits — then he will ascend.

Beis HaLevi (Derush §13) elaborates: Gehinnom could conceivably be
for either of two purposes: (a) to punish a person for the evil he
performed in hig lifetime; or (b} to cleanse his soul of his sins, as one
cleanses a garment from its dirt. In fruth, Gehinnom serves both these
purposes. Most persons are in Gehinnom for a maximum of twelve
months and then merit entrance into the World to Come. These have
heen cleansed of the evil with which they stained their souls in their
lifetimes and may now enjoy the company of the rightecus. There are
some consummately sinful men, however, who remain in Gehinnom
forever. These are people whose evil remains rooted within them despite
constant cleansing.

Nimos asked R’ Meir if every person who descends to Gehinnom
ascends from it to Gan Eden; R’ Meir answered that if a person has some
merit or good deeds he will eventrally ascend, because Gehinnom will
purge him of the bad and leave the good. But if a person has ne merits,
if he is entirely evil, what can be redeemed from him? There is no part

of him that would remain to enter Gan Eden. Therefore, he never
. P L g T

Elisha ben Avuyah asked R® Meir to explain the verse (Ecclesiastes
7:8): The end of a matter is goad from ifs beginning. [Dissatisfied with R’
Meir's response, Acher quoted B’ Akiva who explained it this woy:] The
end of @ matter is good when it is good from its beginning [however, when
it is bad from its beginning it will be bad irn its end]. And, [Elisha
continued] the proof case was with me. Avuyah my father was one of the
prominent men of Jerusulem. On the day of my bris, he invited all the
prominent men of Jerusalem and seated them in one room, as well as R’
Eliezer and R’ Yehoshua and seated them in a different room. After they
ate and drank, the people in the first room began to sing, clap and dance.
R’ Eliezer said to B’ Yehoshua, “While they are engaged in their activity,
let us engage in ours.” They sat down and began to engage in words of
Torah — from the Torah to the Prophets, and from the Prophets to the
Writings, and o fire descended from Heaven and surrcunded them,
Avuyah said to them, “My masters! Have you come to burn my house
down?!” They told him, “Heaven forbid! We were just sitting and
reviewing words of Torah, from the Torah to the Prophets and from the
Prophets to the Writings, and the words were as joyous as when they were
given at Sinai, and o fire was lapping them up as they were lopped up at
Sinal. Furthermore, the main transmission of words of Torah was only
through fire, as it says (Deuteronomy 4:11): and the mountain was
burning with fire to the heart of Heaven.” My father Avuyah replied to
them, * My masters! If that is the power of the Torah, then if this child
lives, I will set kim aside for Torah.” [However,] since his intent was not
for the sake of Heaven, [his dream] was not fulfilled in that man [ie.
mel.”

The Yerushalmi records several other causes for Acher’s abandon-
ment of the Torah: (a) He saw one man violate the Torah’s command-
ment not to take a mother bird fogether with her chicks and the man
¢limbed down from the tree and left in peace. The next day he saw
another man observe this commandment and, when that man climbed
down from the tree, a snake bit him and he died. The verse (Deuteron-
omy 92:7) promises one who fulfills this mitzvah “‘goed” and “length of
days.” Where, Acher asked, is the goodness and the long days of this
iatter person? (b} He saw the dismembered tongue of a certain Torah
scholar seized in a dog’s mouth, dripping blood. Acher said, “This is
the Torah and this is its reward? This is the tongue that used to
express words of Terah as is befitéing; this is the tongue that exerted
itself in Torah study all his days?! This is the Torak and this is ils
reward?! It seems that there is no reward nor resurrection of the dead!”
{¢) When Acher’s mother was pregnant with him, she passed by an
idolatrous temple and smelled the scent of one of the offerings, and the
scent penetrated through her body [to her fetus] like the venom of a
snake.

[R? Chaim Shmulevitz loc, cit. explains that all of these were con-
tributing factors: A great tree grows from a single seed, but the seed will
ot sprout if not planted in the ground, and both of them together are
of no value without sunshine, water, ebc, Similarly, the seed of Acher’s
evil was planted by his father’s ignoble intentions. The seed sprouted as
Acher sang Greek songs, and grew more when he began perusing the
heretical tracts. Although at this point, Acher probably disagreed with
the philosophical challenges to Jewish belief and attempted to resclve
them, yet the challenges remained in the category of challenges, but
with counterarguments, And when he saw the bivedy fongue of the
Torah scholar dragged about in disgrace, the heretical challenges he had -
absorbed were revitalized and he became a heretic himself. The acorn
had become a tree.]

The Yerushalmi cites other sins of which Acher was guilty (after he
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48Dh* HACHOLEITZ LIVIMTO
A related ruling:
PIYY 27T RYPRN NITBI P 127) NAX 12) B0 13 RN R 2
xn91 — R’ Chanina bar Pappi, R’ Ami and R’ Yitzchak Nafcha
were sitéing on R’ Yitzchak Nafcha’s porch; mxpyvann —
‘and while they were sitting, they spoke of the following inci-
dent: Brqir yxa oy nrs 1y — There was a certain town
in Eretz Yisrael SmY 7v72¥ 14 xb) — whose slaves did not
want to be circumeised. vt 2y ouw v ooy 193531 — The
[residents of the town] bore with them until twelve months
had passed, 2'a2%2 v131v% 013 1M — and then sold them
back to idolaters. X232 — Now, in accordance with whom
did they conduct themselves?®® xap xg ' — In accordance
with this Tanna, run7 — for it was taught in a Baraisa:
D213 131V 12 13y TP — If ONE PURCHASES A SLAVE FROM AN
IDOLATER  51mY 11y X5y — AND HE DOES NOT WANT TO BE CIR-
CUMCISED, W7 "y ouy 1y My 5abin — [THE MASTER] MAY
BEAR WITH HIM UNTIL TWELVE MONTHS have passed. Snxbd — If
(THE SLAVE] IS NOT CIRCUMCISED by then, 31w i13%m arin
m¥a3is — [THE MASTER] SELLS HIM BACK TO IDOLATERS,
A dissenting view:

MRIR IYYR 73 TRw 127 — But R’ SHIMON BEN ELAZAR SAYS:
SRy PRI INIK PITYR P — WE DO NOT RETAIN [AN UNCIRCUM-
CISED SLAVE] IN ERETZ YISRAEL  NiTJv 7057 Bhh — ON AC-
COUNT OF THE LOSS OF TOHOR0S."™ 1897 Nty 11y — AND
IN A TOWN THAT IS CLOSE TO THE BORDER,™ 53 imix yuruin
MRy — WE DO NOT RETAIN HIM AT ALL, 737 Yuuh Moy — LEST
HE HEAR SOMETHING concerning the defense of Eretz Yisrael
Dva9i T2iY 1Y MR 391 — AND GO AND REPORT it TO HIS
FRIEND WHO I8 AN TDOLATER. ™

The Gemara returns to the subject of converts:
xun - It was taught in a Baraisa:  %x0%n3 121 5w 122 )oaan a1
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IR — R’ CHANAYA THE SON OF RABBAN GAMLIEL SAID: 770 "o
PBYn WI M2 D3 — WHY, IN THE CURRENT ERA ARE
CONVERTS AFFLICTED, T2y %2 1911 ~ AND HARDSHIPS ARE
frequently VISITED UPON THEM?®" 113 nvym yaw mmp xby uon
M1 — BECAUSE THEY DID NOT OBSERVE THE SEVEN NOAHIDE
COMMANDMENTS before their conversion.’®

A dissenting view:
Tmpix e v — Bub R YOSE SAYS:  Thiny jupn vmaniw
17T — APERSON WHO CONVERTS IS LIKE A NEWBORN CHILD. Thus,
he is not punished for his prior fransgressions.™ 1 upn KPR
7R — RATHER, WHY ARE [CONVERTS] AFFLICTED? MY 185
9KID MIYR P1TRT2 T'NP3 — BECAUSE THEY ARE NOT AS
FAMILIAR WITH THE DETAILS OF THE MITZVOS AS other JEWS are,
and therefore do not perform the mitzvos properly.

A third opinion:
M1Y%IR 127 D NN 1A K2K — ABBA CHANAN SAYS IN THE NAME
OF R’ ELAZAR: 1T K78 magsn Pty pww b — Converts
suffer BECAUSE THEY DO NOT PERFORM the mitzvos OUT OF LOVE
of God,"* BUT only OUT OF FEAR.M¥

A fourth explanation:
oO™Mpik DMNS — OTHERS SAY: non oiond opyy mwy wusn
nrowa i — Converts suffer BECAUSE THEY HELD THEM-
SELVES BACK FROM ENTERING UNDER THE WINGS OF THE SHECHI-
NAH. 143}

The Gemara presents Scriptural support for the last opinion:#
K30 127 RN 12N 127 K — R’ Abahu — and some report

- that it was R’ Chanina — said: 299 180 — What is the verse

from which this may be derived? qm92irn wny nbys 1 aben,,
il rnion? nRRTWR Skt wby o nyn by — May
Hashem reward your deed and may your payment be full from
Hashem, the God of Israel, under Whose wings you have come
to seek refuge etct

NOTES

32. [The Gemara above attributed this ruling o R’ Yehoshua ben Levi.
However, there is a Tannaic dispute whether this leniency applies in
Eretz Yisrael, as recorded in the Baraisa that follows.]

33. If the unconverted stave will come into contact with terumak, he will
render it famei (and unfit for consumption), for the Rabbis decreed that
an idolater has the status of a zav with regard to fumah transmission
(Rashi, from Shabbos 83a and Niddah 34a).

For this reason, B’ Shimon ben Flazar prohibits the possession of an
uncircumcised slave in Eretz Yisrael [where Biblical terumah is found].
It emerges that the Tanna Kamma, who permits an uncircumcised slave
to be kept for up to twelve months, was also referring to Eretz Yisrael.
Thus, the residenis of the town in Eretz Visrael who relied on this
lendency (in the narrative recorded above) were following the Tanna
Kamma.

It was taught earlier (47b) that ®' Shimon ben Elazar deems it
possible te accord someone the status of a Canaanite slave even without
his consent. Here, however, R’ Shimon ben Elazar himself does not
propose this option, because although a forced “conversion” is effective,
it is nevertheless forbidden (as explained in note 20).

34. It lies adjacent to the border between Ereiz Yisrael and a neighbor-
ing country (Rashi),

35, Since ke poses a security risk, he may not be kept “at all.” Thisis in
contrast to the previous case, where the owner is given some time to find
a buyer (Bikkurei Yehudah).

36. Le. when the Temple is not standing. (See Rif on Ein Yoakov.}

[s Lo S o DRRURUY PRt Y [ RGPS Y o . AN t SIS S ST R Y A |

for them in the World to Come. But after they converted, God punishes
them in this world so that their accounts will be settled [before they
enter the next world] (Rashi).

39. The principle that a convert is regarded as a “newborn child” is
accepted by the Tanna Kamma too, as is evident from the law that a
convert is not legally related to his former family (Tos. HaRosh). B
Yose, however, takes this idea further, extending it fo mean even that a
convert's former transgressions are disregarded (see Aruch LalNer for
two explanations of this dispute).

40. See 47h note 18; see alse Anaf Yosef here.
41. Tos. Yeshanim and Tos. HaRosh; see, however, Tosafbs.

42, Fear of Gehinnom and the retribution {in this world] for one who
transgresses God’s commandments (Rashi).

43, A gentile is not obligated fo convert to Judaism. But once he becomes
eonvinced of its truth, he must attempt to convert immediately {see
Hagahos Yavetz; of. Hagahas R’ Elazar Moshe Horowitz, ses also
Ahavas Fisan on Ein Yookov),

The “others” basically agree with R’ Yose’s opinion thaf the convert’s
status as a “newborn child” protects him from punishment for prior
fransgressions {see note 39). In their view, though, this protection is
afforded him only in regard to sins performed before he intended to
convert {(see Nahor Shraga, cited by Bikkurei Yehudah).

44, Rashi; ef. Rifve and Aruch LaNer.
45, Ruth 2:12, [This blessing was bestowed by Boaz on Ruth.] The word




